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DISCIPLINE AT WORK
WORDS OF THE MOTHER AND SRI AUROBINDO

... even mn ordinary life there must be a control . . otherwise life would be
impossible. Even many animals, those who live in groups, have their strict rules
imposmg a control on the play of the ego and those who disobey will have a bad
time of it. The Europeans especially understand this and even though they are
full of ego, yet when there is a question of team work or group life, they are
adepts at keepmg 1t mn leash, ... it is the secret of their success.

*

Without discipline no proper .work is possible.
Without dscmpline no proper·life is possible.

*

Rules are indispensable for the orderly management of work; for without order
and arrangement nothing can be properly done, all becomes clash, confusion and
disorder.

*

The ancient legend meant among other thmgs that everything in the world is
made to be arranged in an orderly way; that the earth will truly become a place
of rest, a reasonable place, and a dwellmg fit to hve m, only when each thmg has
found its nght place. Indeed, how could one enjoy even the best things, salt,
milk, butter, wme, sugar, water, if instead of bemg kept apart rn an orderly way
they were to form the frightful mxture you can Imagine?

*

It 1s the glory of man to create order and to discover it everywhere.

k

The astronomer looks up towards the stars and makes a map of the heavens; he
studies the regular paths of the heavenly bodies and names them, he calculates
the motions of the planets around the sun and forecasts the moment when the
moon, passmg between the earth and the sun, will cause what we call an echpse.
The whole science of astronomy depends on a knowledge of order

k
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The life and work of men, and even the wealth and prosperity of nations, all
depend on thus same principle of order.

See how the whole routine of the house is disturbed simply when a clock
stops giving its charming example of regularity and begins to go slow or else to go
madly fast. If 1t cannot be put right, then the best thing to do 1s to get rid of 1t.

*

How greatly orderliness increases the power in each thing! Are not the most
powerful machmes the ones in which each part, each cog, each lever fulfils its
function with order and precision? And in a machine like that, even the smallest
screw, when it keeps to its proper place, can claim to be as useful as the majestic
flywheel.

Compiler: G. P. GUPTA

(SABCL, Vol. 23, pp. 861, 862 & MCW, Vols. 13 &2,p 168, pp. 226-229.)

Neu erschenen

NIRODBARAN - GESPRACHE MIT SRI AUROBINDO
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SRI AUROBINDO - DIE DICHTUNG DER ZUKUNFI'
318 S., DM 36. -

NIRODBARAN - ZWOLF JAHRE MIT SRI AUROBINDO
207 S., OM 25.

Erhaltlch be: Wlfried Huchzermeyer,
Lessmgstr. 64, D- 76135 Karlsruhe



PASSAGES FROM SRI AUROBINDO
WORK AND IDEALS

WE are bemg advised by many nowadays not to quarrel over ideals but to attend
to the work lying nearest to our hands. We must not talk of faith and hope, or
revel in Utop1an vs1ons but run to the nearest scene of work, be one of the
drudging millions, try to improve thetr lot and set ourselves to the task of
mitigating human sufferings. The old villages are so many pictures of desolation
and distress, they are the hot-beds of malaria, the sepulchres of our greatness; so
go to them and try to remstate our ,tutelary angel in his ancient seat. Or we must
erect mills, start small industries, educate the masses, do philanthropic work and
not talk of free and united India till this is done. When the spade work has not
yet begun, why talk of a fine superstructure and create difficulties m the way of
solid and substantial work? You have not yet put the plough to your land, why
quarrel over the prospective produce and sow seeds of dissension amongst
yourselves before you have sown the seed that is to yield any good to the
country? ... They want us to take note of our limitations, environment and not to
tempt the country to the skies with wings so heavily weighed down. Common
sense, 1t is sad, should be our guide and not Imagination.

All thus 1s well, and we would be the last to deny the necessity of the work so
much insisted upon. But the work is nothing without the ideal, and wll be
fruitless 1f divorced from its inspmng force. Which is common sense? To tread
the right path or to avoid it because it promises to be thorny? Whch 1s common
sense? To mislead ourselves or to speak the truth and do the right? The uplifting
of the nation cannot be accomplished by a few diplomatic politicians. The spirit
to serve, the spirit to work, the spirit to suffer must be roused. Men in their
ordinary utilitanan course of life do not feel called upon to serve anyone except
themselves.

The daily duties are engrossing enough for the average man. His own
individual prospects in life generally become his sole concern. He is propelled by
the inerta of his own indrvdual needs, and 1f any other sort of work is expected
of him a different and more intense force must be continuously applied to him to
produce the necessary energy. Or, in other words, we must continuously appeal
to his better nature, we must evoke the spmtual m him, we must call forth his
moral enthusiasm.

These may not be human nature's daily food, they may not be necessary for
our daily life, they may not have their use in the ordinary selfish pursuits, but
they are essential for working a change m our social or political life. Buddha only
preached and lived a holy life, Christ only preached and lived a holy life,
Shankar only preached and lived a holy hfe, and they have each worked a mighty
revolution in the history of the world. Inspiration 1s a real work. Let the true
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inspiring word be uttered and 1t will breathe life mto dry bones Let the mspmng
life be hved and 1t will produce workers by thousands. England draws her
inspiration from the names of Shakespeare and Milton, Mill and Bacon, Nelson
and Wellington. They did not visit the sickroom, they did not do philanthropIc
work in the parishes, they did not work spmnmg jenmes m Manchester, they did
not produce cutlery mn Sheffield, but theirs are the names whuch have made
nat10nhood possible m England, which have supplied work and enterpnse with
its motive and sustainmg force. England is commercially great because Adam
Smith gave her the secret of free-trade England is politically great because her
national ideals have been bold and high, not because of her pansh work and
municipalities. He was no fool or Utopian who wished to be the maker of songs
for his country rather than 1ts lawgiver Wolfe had Gray's elegy recited to him on
his death-bed, and said he would rather be the author of these lmes than the
captor of Quebec. These are the utterances of great workers and heroes, they
have given the greatest credit to the givers of 1deas and 1deals, because they have
felt in their own hfe where the msp1rat1on for work comes from. Work without
1deals 1s a false gospel

(Sr Aurobndo Brth Centenary Library, 1972, Vol 1, pp. 703-4)

SILENCE AND SPEECH

There are two great forces in the universe, silence and speech. Silence
prepares, speech creates. Silence acts, speech gives the impulse to action. Silence
compels, speech persuades. The immense and inscrutable processes of the world
all perfect themselves within, in a deep and august silence, covered by a noisy
and misleadmg surface of sound-the stir of innumerable waves above, the
fathomless resistless mass of the ocean's waters below. Men see the waves, they
hear the rumour and the thousand voices and by these they judge the course of
the future and the heart of God's mtention; but m nine cases out of ten they
misjudge. Therefore it is said that m history it 1s always the unexpected that
happens. But it would not be the unexpected if men could turn thelf eyes from
superfcies and look mto substance, if they accustomed themselves to put aside
appearances and penetrate beyond them to the secret and disguised reality, if
they ceased listening to the noise of hfe and listened rather to its silence .

. . . But there are two kmds of stillness-the helpless stillness of inertia,
which heralds dissolution, and the stillness of assured .sovereignty which com
mands the harmony of hfe. It 1s the sovereign stillness which 1s the calm of the
Yogm. The more complete the calm, the mightier the yogi power, the greater
the force m action. In this calm, the nght knowledge comes .... The activity of the
mmd must cease, the citta be punfied, a silence falls upon the restlessness of the
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Praknti, then m that calm, in that voiceless stillness illummation comes upon the
mmd, error begms to fall away and, so long as desire does not stir agam, clarity
establishes 1tself mn the higher stratum of the consc10usness compellmg peace and
JOY m the lower. Right knowledge becomes the mfallible source of nght action.
Yogah karmasu kausalam.

. . The desire-dnven mind is enmeshed m the mtncate tangle of good and
evil, of the pleasant and the unpleasant, of happiness and misfortune. It stnves
to have the good always. It is elated by the fortunate happenings, disturbed and
unnerved by their opposite. But the 1llummnated eye of the seer perceives all that
leads to good, for God is all and God is sarvammangalam He knows that the
apparent evil is often the shortest way to the good, the unpleasant mdispensable
to prepare the pleasant, misfortune the condition of obtammg a more perfect
happiness. Hs intellects delivered from enslavement to the dualities

. The Inaction of the tamasc man 1s a stumblmng-block to the energies
around him, the mact10n of the Yogm creates, preserves and destroys; his action
is dynamic with the direct, stupendous driving power of great natural forces. It is
a stillness withm often covered by a npple of talk and activity without,-the
ocean with its lively surface of waves. But even as men do not see the reahty of
God's workings from the superficial nose of the world and 1ts passmng events...
so also shall they fail to understand the action of the Yagin, for he is different
withmn from what he 1s outs1de The strength of the nose and activty is,
doubtless, great,-chd not the walls of Jencho fall by the force of noise? But
mnfmnte 1s the strength of the stillness and the silence m which great forces
prepare for act10n.

(Sr Aurobndo Brth Centenary Library, 1972, Vol 3, pp. 366-68)

SRI AUROBINDO-HIS LIFE UNIQUE
by RISHABHCHAND

Published by Sri Aurobindo Ashram, Publication Department, Pondicherry - 605 002, India

Popular Edition: Rs. 50/- De luxe Edition: Rs. 65/
A vazlable from· SABDA Pondicherry - 605 002



LIFE-POETRY-YOGA
A PERSONAL LETTER

You have asked me only two questions, but they have set up quute a world of
cerebral coruscation. You will have to be patient and tolerant with me, for I am
answenng in the manner of a wmd which "bloweth where it hsteth".

Your first quest10n is: ''How should one react to cucumstances until the
Psychic Bemg takes over? Should we live entirely withm and ignore events, or
observe all without evaluating?''

We certainly can't ignore events altogether. One may shut out some aspects
of the outer world, but one shouldn't take the attitude of that lme of
Keats's'Standing apart in giant ignorance". I for one actually stood thus in the
early days of my stay mn the Ashram. I would go to the Ashram's Reading Room
every mornmg to pick up only the "Literary Supplements" of the Hindu or the
Amrta Bazar Patrka. I used to see the race of the sadhaks, with Nolim generally
first at the wmning post, when the bag of dailies from the GPO was emptied on
the mats. I was placidly unaware that Hitler had come to dangerous power and
that Stalin was unleashing hus reign of terror-until on October 12, 1936, nine
years after my arnval in Pondy, there was put on the Ashram library table a
typed copy of a poem by Arjava (onginally John Chadwick) entitled "Totali
tarian", dated October 11 of the same year and accompamed by Sn Aurobmdo's
comment: "Exceedingly orginal and vvud-the description wth 1ts economy
and felicity of phrase 1s very tellmg." The term "Totalitanan" was a prodigious
poser to me and seemed to be such also to the librarian, my diminutive friend
Premanand. Our situation was comparable mn puzzlement more than mn wonder
ment to that of Keats's "stout Cortez" and "all his men" when with "a wild
surmuse" they first gazed at the Pacific, standing

Silent upon a peak in Danen.

Our stunned silence did not last long. We remembered Arjava's own
admonition to one of his students face to face with an unknown word: "God may
not have given you bramns but surely He has gven you a Dictuonary!' We
resorted to the "Concise Oxford" and its equivalents and found that "totali
tarian" denoted a dictator who wanted everybody to be stamped with his own
mmd or a State permitting no rival loyalties or parties and demanding the entire
subservience of the mndvidual to 1ta State headed by such a dictator. I took the
poem to have a topical air and my mqmries brought to hght for me for the first
time the darknesses that were Nat10nal Socrnhsm in Germany and Marxist
Commumsm m Russia.

Though my 9-year long ignorance was qmte blissful, I cannot dangle before
688
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you my example. You have to keep abreast of events, both domestic and
extramural (pedantic term, meaning "outside the walls", for happenings beyond
the Ashram's "charmed ctrcle"). Even Sri Aurobindo, m his roomy cave of
tapasya, used to cast a glance at newspapers no less than at literary journals such
as the New Statesman, which Arava regularly sent him and whuch our Lalloo
bhar, born malaprop1st, called the New Testament. Arjava also sent the Man
chester Guardan, apropos of whch Premanand and I speculated a little lewdly
about a compamon weekly, Womanbreaster Guardian. So sustaimng a touch
with the current world-chaos along with the ups and downs of Ashram-hfe is
quite de rigueur. But, as you rightly guess, it should be free of evaluation-that
is, favourable or unfavourable personal judgment. I have put in the adjective
"personal" because some kmd of evaluation cannot be helped. We are not a
scientific instrument of "pointer-readings": some 1mplcrt or explct standard
comes mto play. However, I would say that an initial stage of "pointer-readings"
has to be there: we have to get om facts nght. After this stage an assessment is in
order. But how shall we start assessmg? If the Psychic Being is in action we shall
automatically arnve at the correct evaluation. Here I may remark that the
psychic evaluation-the sheer soul's estimate-is not in terms of truth
knowledge but mn those of truth-feeling. Truth-knowledge 1s a gift of the planes
of consciousness which Sri Aurobmndo labels as "overhead'': it is a knowledge
reached not by discursive thmking but by illummation and intmtlon or at the
least by a large spontaneous many-sided unifying play of 1deas, the work of the
overhead plane nearest to our intellect and named by Sri Aurobindo "Higher
Mmd". This knowledge percolates mto our mmd with a sudden sense of
wideness and peace accompanymg it. The soul's truth-feeling bnngs a sense of
depth which at the same time holds dehght and strength and a love which I can
only describe as a quiet intensity or a passionate purity. Short of the Psychic
Bemg's intervention, we have to go in for a detached mind which, for all its
aloofness, is yet ever sympathetic, ready to understand all human movements
without being caught up in any. I may add that the detached mind can be not
only receptive, helpful to people who come mn for advice: it can also be active on
its own and, as you put it, "interfere in what is happening around one in the
Ashram". Of course, there are hmits to one's sphere of action and there are ways
and ways of acting. Furthermore, every way of acting has to be first dedicated to
the Mother and sought to be infused with her consciousness by being inwardly
uplifted to her. One must also know where to stop actmg. Beyond a certain point
one's outspreading action is liable to shp into an enthusiastic egoism: one may
develop the notion that one alone is right mn every sphere.

By the way, it may be worth while to distinguish between egoism and
egotism. In practical matters, ego1sm connotes selfishness whereas egotism
signifies a too frequent use of "I" and "me", the practice of talking about
oneself. I know people who are egotists while bemg the opposite of egoists
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There can be a cunous blend of the two. one may be naturally mclined to be
unselfish, go out of one's way to help and serve others and at the same time be
disposed to tomtom one's good deeds. People are complex, we must know how
to sort out their intncacies This can be best done when we stand aloof without
gettmg wrapped up mn ourselves

You wnte: "The more I step back, the more thmgs I can laugh at. What
does that mean? Logically, then, the Drvmne must be laughing at the entire
universe. What 1s the s1gnfrcance of thus entertainment? Surely the DIvmne does
not IIeed entertamment. So why put all that entertamnment m? Is 1t just incidental
or what?"

You have touched on a bg theme here-I may dub rt the B1g Bang of
philosophers, the problem of world-manufestat1on. The Big Bang of the phys1
cIsts has always left me dissatisfied. Things wthin the universe have their start
but to say that the umverse itself started raises a host of questions. St Augustine
was once asked by a sceptic: "What was God domg before he made the world?"
The Bishop of Hippo smiled off this hippopotamus of a query by saying
"Prepanng hell for sceptics l1ke you! St. Aqumnas m the course of his Summa
Theologca (or was 1t Contra Gentles?) answers that philosophically we can thmk
of God the Creator as perpetually puttmg out his Will-force to manifest Nature:
there need be no beginnmg and no end. The great Schoolman believed m a
begmning only because scnpture taught it Stephen Hawkmg m his recent best
seller gloats over the idea that 1f science could show a perpetual cosmos there
would be no call to mtroduce God. Of course, the argument for God's existence
does not confine itself to this line of discourse, but narrowly speakmg Hawking
cannot be easily faulted. What he does not realise Is that God 1s not incompatible
with such a cosmos: as Aqumas reasoned, God's creative power is not tied down
to projecting a umverse with a startmg-point. However, Hawkmg may pull out
"Occam's Razor': Enta non sunt multplcanda ("Entities are not to be
multiplied''). This means why drag mn God 1f science can do wthout Hmm by
positing an ever-existmg cosmic process? Hawkmg does not seem to have
wakened up to the quest10n: "How from a neutral purposeless cosmic process
can a figure like Hawkmg with a keen purposive mtellect-even 1f 1t be anti-God
by purpose-arise?" Surely there are paradoxes lurkmg about us? Even if we
postulate a transmognf1ed divme Hawking ultimately behmd the human spec1
men, we do not reach the end of the road. There has been throughout
philosophcal hstory the spectre of the problem of Evl mn the world. It has led
the human mmd to spawn Hormuzd and Ahnman, Jehovah and Satan and, mn
less starkly ethical and more comprehensive terms, Brahman and Maya. The
mngenous Indan mmnd got round the glanng ant1thes1s further by declanng that
Maya 1s really a non-existence that appears to exist. Sn Aurobmdo does not gloss
over the riddle of this world but says that the only answer that can be offered to
the hm1ted instrument of knowledge that 1s the human mind 1s, m effect: "In the
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endless range of possibilities of mamfestation, the possibility had to come up of a
world startmg from the very opposite of the drvmne existence, consciousness
force and bhss and such a possibility was accepted as a challenge to this
existence, consciousness-force and bhss to develop out of it with a rare richness
the origmal perfection m the very miheu of this perfection's contrary." Here we
might say that there is no escapism which would leave the earth-field ultimately
unfulfilled m itself as it would be if it were merely a passage to somethmg beyond
it. Agam, here the very perfect10n to be evolved is latent: the dark contrary is
drvmnuty's own self m disguise. Here alone the presence of Evil m the world gets,
in both the mitial and the fmal prospect, irradiated, as it were.

Now a halt to digress1on, however fruitful.
When Paul Rchard was in Pond during his second vusit, accompanied by hus

wife who was then known as M1rra, an early bone of mtellectual contention with
Sri Aurobindo was: "Did the world on1gmnate mn Ananda (Bhss) or m Desire?"
Richard argued for Desire. Thus 1s mn essence the vew of Buddha The Buddhist
term is tanha, "th1rst". As long as there is tanha mn the world-stuff of which we
are made, world-existence contmues with its load of duhkha, "suffering".
Buddha has struck upon a basic truth Des1re, in the Buddhist sense, implies an
endless need, a perpetual emptmess callmg to be filled, a movement of grabbing
at thmgs transitory and therefore never satisfymg The result of recurring
dissatisfaction is suffering To get beyond such a result we have to renounce the
world, the time-process in which we are immersed and enter that mdescnbable
1ll1mutable void transcending all temporary being. Nirvana. In contrast, a world
ongmatmg in Bhss is secretly sustamed by Bhss and meant to attain Bhss across
the trials and tragedies of common livmg. Well has Sn Aurobmdo said m his
Savtr:

Bear: thou shalt fmnd at last thy road to bhss·
Bliss is the secret stuff of all that lives.

Not that Sn Aurobindo was at any time an ever-chucklmg optimist. He was
Virgilianly sensitive enough to say:

We feel the touch of tears m mortal thmgs.

Aware that terrestnal evolution starts from the "Inconscient", he must know the
tremendous barriers through which the evolvmg soul has to break towards self
affirmation on earth But cognisant also that the Inconscient is of the Supercon
scent's own makmg he has the certitude of its occult challenge-

The joy that beckons from the 1possible.
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The ultimate fulfdment of all the heart-broken cries of earthly life was the
prospect that glowed always before Sri Aurobmndo's eyes- a fulfilment on this
earth itself, because there is nothing ultimately m the very nature of earthly
reality which needs to be escaped from. And we may discern a further vista m the
Aurobmdonian vision. If all that hves has bhss as its secret stuff and if that secret
stuff is meant to manifest, then there must be the possibility of a manifesting
power in earth's history. No such power has been mn sight, though the dream of it
has persisted through the ages. Because of its absence we have had on one side
"the denial of the materialist" and on the other "the refusal of the ascetic''. Sri
Aurobmdo, with the throb of a mysterious world-bliss in his heart--say, his
sp1rtual heart's systolic beat-Intuited mn 1ts diastolic counterpart the presence of
a hitherto-hidden plane of the Spirit which is not only an all-creative but also an
all-transformatve Consciousness-Force: what he has des1gnated as Truth
Consciousness and Supermind. Only because the Supermind can transform into
a many-sided perfection the Gita's anityam asukham lokam-transient and
unhappy world"--can the fmal affirmation be made of the old Upanishadic
ins1ght that from bliss the world was born, by blss 1t 1s supported and into bliss 1t
shall merge. With the Supermind secretly halomg him Sri Aurobindo could
oppose Richard.

So, to employ your term, the world is an "entertainment" for God, but not
many light-hearted way unless we understand "light-hearted" as meanmg a way
m which the heart is full of hght. Perhaps the most telling word would be
"delight" which can contain the suggestion of illumination withmn its significance
of rapture. It is entertainment with a purpose and with an earth-fulfilling goal.
Nor 1s it exclusive to the Supreme Consciousness in its aspect of unity which 1s
usually mn our mind. Thus Consciousness has to be vewed as multiple too. For it
cannot be conceived to manifest the multiplicity that is our world unless there is a
basis for 1t in its bemg. Each one of us has his or her celestial counterpart in that
basis "high above". When the Supreme hid Himself as the Inconscient, forming
the nether pole to His Superconscience, not only His unity but also the haloed
crowd of our counterparts in Him got precipitated with a myriad-rhythmed
"Hurrah!" We have forgotten that heavenly hellward cry and are disposed again
and agam to bewail our lot and question or deny the Divine for proJectmg a
world of transtences and tears. But let us not forget that deep within us dwells a
memory of that "Hurrah!" and the moment we get into contact with our inmost
self, our true soul, "the immortal mn the mortal", we cannot help smiling
psychically at all times until the day we can laugh supramentally for ever.

(28.7.1994)

AMAL KIRAN (K. D. SETHNA)



SRI AUROBINDO AND MAHATMA GANDHI
A STUDY IN CONTRASTS

Two eminent men of India of the 20th Century who have brought about epic
revolutions-Mahatma Gandhi mn the field of politics with hs cult of non
violence, and Sri Aurobindo mn the realm of spintual thought wth hus force of
God-realisation-have often made me ponder some of theu diametrically
opposite thoughts and actions m pohtics

Sri Aurobindo the R1sh1 reached the highest pinnacles of spirituality and the
Mahatma has been acclaimed as an apostle of ahmsa. Sr Aurobindo in his
earlier period was recogmsed by the Bntish Government as the most dangerous
revolutionary of his day and his secret plan was to prepare the country for an
armed insurrection against the Government. He considered it the legitimate
right of a subject people to fight by whatever means against the enemy to gam
freedom. He became the leader of the Nationalist Party and his Swadesh
Movement received a tremendous response; but it was cut short when he was
arrested and impnsoned for a year as an undertrial prisoner. He was proved
innocent and came out of Ahpore Jail a completely changed man. He abandoned
active pohtics and left British India first for Chandernagore and finally for
Pond1cherry where he plunged hmself into spiritual practice, even while
keeping, as he said, a vigilant eye on what was happenmg m Indian politics.
There Gandhi had taken up the leadership and launched his non-cooperation
movement on absolutely non-violent lmes. The Mahatma believed that "non
violence 1s the law of our species as violence 1s the law of brutes?'. He was even
ready to sacrfce the attainment of the freedom of the country if it could not be
achieved by non-violent means, whule Sri Aurobindo's programme of passive
resistance, of Boycott, Swadeshi, National Education, etc. included as integral
to its success "the bow of the Kshatriya ready for use, though in the back
ground". Even though Gandhi's movement had an immediate success and a
spectacular influence on the people, Sri Aurobmdo had predicted that it would
end ma great confusion or a great fiasco. Indeed its fmal results were a marked
disorder and even violence.

Sri Aurobindo revealed to us that his Swadeshi Movement had created the
revolutionary mentality and the ideal of independence. It laid the foundation of
an Industrial India and brought in the commercial class and the whole educated
middle class into the political field. Though it had no time to bring in the
peasantry, 1t had begun the work and Gandhi only carried it farther on. Gandhi
took up its call of Passive Resistance and continued with some startling
additions, which, though flashy and exciting, proved to be quite unsound:
Khaddar, Hindi-ism, Satyagraha, Khlafat, Harjan, etc. These had a lively
power of pokmg things up, but whether therr final effects have been good is a
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doubtful question. In fact, Gandhi's movement, Sn Aurobmdo further pre
dicted, had produced

(a) A tremendous fissure between the Hindus and Moslems resulting in the
formation of Pakistan and becommg permanent mn our own country by
communal representation.
(b) A greater gap between HanJans and caste Hindus, made permanent in
the same way. '
(c) A great confus1on mn Indan pohtics which left it a huge mass of division,
warrmg tendencies, with no clear gmde or compass anywhere, resulting in a
drvis1on of India mnto five or sx Indias: Hindu, Moslem, Pariah, Christian,
Sikh, etc

We see this opposition pushed to the extreme when the Second World War
broke out. The India Government asked the Congress to give its support to the
War effort. Gandhi as the leader of the Congress rejected the call and started his
non-violent non-cooperaton with more intensity and ardour and mnssted that the
Government give immediate freedom to India. Sn Aurobindo, on the other
hand, surpnsed and perplexed the Congress and people of India when he
declared his whole-hearted support to the Allies' cause. He himself contributed
to the War Fund and called upon India and his own disciples to do the same. Sri
Aurobindo explamed why he had taken this seemingly anomalous stand. He
saw, he said, that Hitler was possessed by an Asunc anti-divine Power whose aim
was to estabhsh his hegemony over the entire world. Hitler had already occupied
the whole of Western Europe and was preparmg to attack England which if
defeated and conquered would leave no oppos1t10n to his disastrous ambition.
India would be his next victim. All hope of our freedom would be utterly dashed
and Sri Aurobmndo's muss1on too would be an utter fa1lure. A reign of Darkness
would be universal. So he saw m his R1sh1-hke vision that the Alhes were
standmg for humanity and ultimately for the Divine. But his appeal fell on deaf
ears. Gandh, on his part, intensified hus own non-volent programmes, the
ultimate pohcy of which he exemphfied in his letter "To Every Briton":

I want you to fight Nazism without arms, or, 1f I am to retain the military
terminology, with non-violent arms I would hke you to lay down the arms
you have as being useless for savmg you or humamty. You will invite Herr
Hitler and Signor Mussohm to take what they want of the countnes you call
your possessions. Let them take possession of your beautiful island, with
your beautiful buildmgs. You will give all these but neither your souls nor
your minds. If these gentlemen choose to occupy your homes, you will
vacate them. If they do not give you free passage out, you will allow
yourselves, man, woman and child, to be slaughtered, but you will refuse to
owe allegiance to them."
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Then came the Cripps Proposal, prom1smg Domimon Status after the War.
Gandhi rejected the offer calling 1t a post-dated cheque on a bankrupt insti
tut10n. Sn Aurobindo appealed to the Congress to accept the offer uncond1
tionally, for he saw the Drvmne Hand behind 1t and knew that Inda would
achieve the promised freedom. The appeal was rejected.

This was the major pomt of departure between the two leaders-the former
and the then current one. The moral man wanted to achieve his goal as quickly as
he could by takmg advantage of the war-troubled Government, whereas the
Rish1, mn hus vast spiritual vsion, gave hrs support to strengthen the same
Government, with the hope of gammg freedom after the War as promised by it.

Thenceforth Sn Aurobmdo, leaving the Indian field to the Mahatma, rehed
entirely on hus own spiritual means to help the Alles against Hatler, while the
Mahatma exerted all his efforts and applied all possible methods to paralyse the
British Government so that 1t mught be compelled to concede India's demand.
Thus 1t was as though another subtle war was gomg on between the two
exponents of India's freedom, both standmg m opposite camps. The Mahatma
opposmg the Alhes and Sri Aurobmdo supportmg them m order to achieve the
same goal. It 1s something umque m world history. It also shows the vast
difference between the ethical and the spmtual standpomts.

How did Sri Aurobindo help the War effort? He wrote, refemng to himself
in the thrd person:

"In his retirement Sri Aurobmdo kept a close watch on all that was
happenmg in the world and m India and actively intervened whenever
necessary, but solely with a spiritual force and s1lent sp1ritual action.... He
declared himself publicly on the side of the Allies .... Inwardly, he put his
spiritual force behmd the Alhes from the moment of Dunkirk when
everybody was expectmg the immediate fall of England and definite
tnumph of Hitler, and he had the satisfaction of seemg the rush of German
victory almost immediately arrested and the tide of war begin to tum m the
opposite direction."

Sri Aurobmdo mtervened because, as we have said,

"he saw that behind Hitler and Nazism were dark Asuric forces and that
their success would mean the enslavement of mankmd to the tyranny of
evil, and a set-back to the course of evolution and specially to the spiritual
evolution of mankmd..-.. It was this reason also that mduced him to support
publicly the Cnpps offer and to press the Congress leaders to accept 1t....
When negotiat10ns failed, Sn Aurobmdo returned to rehance on the use of
spiritual force alone agamst the aggressor . "1

1 Sr Aurobndo on Hmself, pp 38-39
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As regards Japan, he had not mtervened with his spmtual force

...untl 1t became evident that Japan mtended to attack and even mvade
and conquer India."

And when he did again mtervene, there too he

"had the satisfaction of seemg the tide of Japanese victory, which had till
then swept everythmg before 1t, change 1mmed1ately into a tide of rapid,
crushing and finally immense and overwhelming defeat.""

And in the Indian field he

"had also after a time the satisfaction of seeing his previsions about the
future of India Justify themselves so that she stands independent with
whatever mternal difficulties. "3

Gandhi's naivete regarding the horror of the Asuric Force that Hitler
represented is evident when he expressed his confidence to be able to "melt the
heart of Hatler by the magic power of non-violence". The moral strength of his
non-volent polcres succeeded with the Bntish because they were the British,
with a tradition of fair play and chivalry. But the Dark Force of the Nazis was a
vastly different matter. A supenor Spmtual Force could alone have dealt with
such an evil mncarnaton, never before arisen upon earth

It is wonderfully significant to note that the end of the Second World War,
on the collapse of Japan, was announced by the Alled Powers in 1945 on the
15th of August, the birthday of Sn Aurobindo. I am convmced that one day the
world will realise that ths was a sign of the D1vine's acknowledgement of Sri
Aurobmndo's tremendous effort in the War.

Equally significant is it that the day of Ind1a's independence is also the 15th
of August, markmg the D1vine's seal upon Sri Aurobindo's work, open or occult,
for the liberation of hus country from foreign rule. We may add that the
liberation on Sn Aurobmndo's birthday points mn the direction of India's ideal
future development-a nation-wide turning towards the Supreme Spiritual
Values and the basic turn of the human consc10usness towards the Infinite and
the Eternal.

NIRODBARAN

1,2,3 Sn Aurobndo on Hmself, pp 38-39



SOME EPISODES FROM THE LIFE OF
"AN EXTRAORDINARY GIRL"

A REPORT BASED ON ORAL COMMUNICATION TO NIRODBARAN

The Case Proceeds

WHEN I had proceeded with my case to some extent, my lawyer called me and
sad, 'I have to be frank with you. Our case has become very difficult. The way it
is going. I am afraid we have very little chance of wmning it. If it is to be turned
around, there 1s only one lawyer who can do it. You may have heard of him. He
is the well-known Mr .... "

"Oh yes, I know him very well indeed as he happens to be a relation of
mine. But, for reasons I don't want to go mto now, I would rather not go to him.
Is there no one else?"

"I'm afraid not. Whatever hesitations you may have, you'll have to forget
them and go to him. I am sure he'll win it for you. You know, there is a saying in
English 'Nothmg succeeds hke success'. And he is a very successful lawyer
indeed."

I pondered over this for some days, then finally decided to go and see him,
as my entire future and that of my son depended on the outcome of the case. I
prepared myself to face hum, come what may.

Accordmgly, I arrived at his house without, on purpose. making an appoint
ment. The peon received me and said, 'The Saheb is now all alone. You're
lucky. Please write your name on thus mntervew paper..." Instead of writing my
own name, I wrote 'Mr. Mukherjee'. I was called in. As soon as I entered, he
said in a rough voice, "Who are you and why have you come without making an
appointment?"

Without givmg an answer, I qmetly sat down, looked at him and said, "I see
that you haven't recognised me." He then looked at me sharply, and I
continued, "I am Esha."

"Oh, you're Esha!" he said, softening. His look changed. and then he asked,
very tenderly, "What brings you to me, Esha?"

"I'm sure you have guessed the reason why. You must have heard all about
my case."

"Yes, I have indeed."
"Now my lawyer says that without your help, I have very little chance of

winning. That's why I'm at your doorstep."
He heard me out with concentrated attention, looked at all my papers and

then sand, "All right. I'm ready."
"Will you make me win?"
1 cannot say that for sure. Victory or defeat 1s not in our hands. All I can
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say 1s that I grve you my word that I wll do my best."
"That's enough for me. Now I would hke to make one thmg very clear. You

may find it strange."
"Let me hear it."
"I'll be ever grateful to you for takmg up my case and more so if you wm it

for me, but mn my outer conduct and manner please don't expect any formality
from me, as 1s often done mn society, you know I hope you have no objection''

"No," he mterJected, "none. Those formalities, courtesies, flattenes, etc.
need not bother you. I'd rather you be yourself and come mn a simple and easy
manner. Only," he added, not without humour, "let me know beforehand of
your coming!"

Thus I returned home thankmg him, cons1denng myself lucky for his easy
gomg manner with me m spite of his reputation as an arrogant lawyer.

It is true that without his help I would have lost my case and the custody of
my son and I am ever grateful to him. But you'll be surprised to hear that I kept
no contact with him afterwards Even when he had a senous accident I did not go
to see him. People may thmk I am dev01d of humanity, or that I am self-centred
and thmgs hke that. But it is not so. In my heart I have always been grateful to
hmm and had goodwill towards him But 1t 1s not 1n me to be always humble with
or to please or flatter my benefactor And I appreciate his largeness of mmnd that
he did not expect it of me or resent its absence.

Years later, on the occasion of my son's marnage, I asked my son to go and
mv1te him. As he was not part of my son's clfcle of fnends or relations he didn't
want to I told him all that this man had done for me, for us He then came
willingly wth me to grve the mnvrtaton mn person. As soon as we approached hum,
with much warmth he welcomed us I mtroduced my son to him and said that we
had come to mvute hum and hrs famly to my son's marr1age

"We shall most certainly come "
"It's an inter-caste marnage," I warned him. "I hope you won't mmd."
"Not at all. What does it matter? In fact, my own son has marned a Mushm

glfl who comes from a highly placed family m Afghamstan and she studies in St.
Xaver's College with my son. He refused to change hus decison in spite of all
our objections and persuasions."

"Oh him? He 1s your son? My son knows him. They are class-mates."
"Oh, I didn't know that! How mterestmg!"
On this happy note ended our meetmg Strange mdeed are the world and its

ways!



SHATTERING A MYTH
ONE of the most important archaeological fmds of our time has undoubtedly
been the discovery of the Vedic river Sarasvatl and the tracmg of its ancient
course by the late Dr V S. Wakankar. For its impact on ancient Indian history,
it is comparable in importance to the discovery of Harappa and Mohenjo-daro
some 70 years ago. While the discovery of the Harappan civihsation showed that
1t had very ancient roots, the discovery of the Sarasvat rver has shown that the
Vedic civilisation was pre-Harappan, and also that the idea of the Aryan
invasion of India is ent1rely a myth.

It is not in the least surpnsmg that the settlements bemg found along the
ancient Sarasvati include many from the pre-Harappan era. The recently
discovered site of Kunal in Haryana is probably the most dramatic of these pre
Harappan srtes on the Sarasvat1. All thus Is further evidence that the Ved1c
civlsation was mamly pre-Harappan.

Kunal hes on the ancient Sarasvatu which agamn hghlghts the importance of
Wakankar's great discovery. Equally important as the discovery 1s the method he
followed: the discovery of thus great prehustorc rver 1s owed to hus pragmatic
approach of combining modern scientific techniques with a study of ancient
records. Although he was a field archaeologist of international repute, he was
also a deep student of ancient Indian literature. It was his study of these ancient
works that allowed hum to chart out a rough course of the Vedic Sarasvati whch
he was later able to explore.

The Sarasvatl was the lifeblood of the Vedic society. Thanks to the work of
archaeologists and the study of ancient records, it is now poss1ble to reconstruct
the course of the Vedic Sarasvati from before 4000 BC to 2000 BC at which date
1t went completely dry Its drymg up was due to a massive drought of global
proportions that began in 2200 BC and persisted for some three centunes. The
drying up of the Sarasvat1, however, was a gradual process that took place mn
several stages. It was the greatest nver dunng the penod of the Rig Veda,
flowing from the "mountam to the sea" as described in several places. This
course is now known thanks to archaeology and satellite photography.

The Sarasvati then was Indeed a mighty rver with a constant width from s1x
to eight kilometres, extending to fourteen kilometres m places. Numerous
settlements have been found along its course in Haryana and Rajasthan, at
places like Kamal, Jind, Somyat, Rohtak, Bhwani, Mahendragarh, Hurgaon,
Hissar, Kapurthala, Hanumangarh and several others. These are exactly the
places that would be flourishmg to go by Vedic accounts. A good number of
these Sarasvat1 sites, like the recently discovered one at Kunal mn Haryana, are
pre-Harappan, conf1rmmg that the Vedic c1VIhsation was also pre-Harappan. This
1s m agreement with other fmds showing the Harappan civ1lisat1on to have evolved
after the Vedic penod, correspondmg mamly to the post-Vedic Sutra penod.
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We can now see a clear pattern emergmg from archaeology. Some early
Harappan sites are being found on the Sarasvati riverbed itself which shows that
the river in those areas must have been dry no later than 3000 BC. Pre-Harappan
sites on the other hand are located along the ancient course whch indicates that
the Sarasvati must have been a flourishing river at the time. Smee the Vedas
descrbe the Sarasvat as the greatest rver and worship it as the holy mother,
only these pre-Harappan sates, established before the rver dned up, can belong
to the civilisation described mn the Vedas.

By combining recent archaeological fmds with ancient records, it is now
possible to reconstruct the historcal stages mn whch the Sarasvati rver gradually
dried up, and thereby obtain also a rough idea of the chronology of the Vedic
Age. The Rig Veda as we have seen describes a mghty rver that flowed from
the mountam to the sea. It then used to flow through what is now the Thar desert
in Rajasthan and Join the Arabian Sea not far from the Rann of Kutch.

Rajasthan was then a fertile land that supported agriculture. In Vedic times
the whole of North India from the Indus to the Ganga was a continuous tract of
fertile terntory with no intervenmg desert. This is now clear from satellite
pictures, especially those taken by the French SPOT satelhte.

The Panchavimsha Brahmana is later than the Rug Veda and it describes the
Sarasvati that was already partially dry due to the encroachmg desert. According
to the Panchavmmsha, the source of the Sarasvat was a place called Plaksha
Prasravana in the Himalayas, not far from Ambala. It also states that the
Sarasvati disappeared into the desert at a place approximately 44 days on
horseback from its source. Thus by the time of the Panchav1msha account, the
Sarasvati was no longer the great perennial river that flowed from the "mountain
to the sea"- that is, no longer the great river described in the Rig Veda. The
river described in the Panchavimsha corresponds to a date some centuries before
3000 BC according to the latest satellite and field studies. This is because some
early Harappan sites dating to c. 3000 BC are found on the dry riverbed itself.

The Salya Parva of the Mahabharata preserves an account of the course of
the Sarasvati which is not very different from the one found in the Pancha
v1msha, except that it is more detailed. What is mteresting about the Maha
bharata account is that the Sarasvatu that disappeared into the desert reappeared
at a place called Chamsodbhava where 1t was jomed by several 01.her streams.
From this pomt, the flow continued and debouched into the sea via several
branches at places like Prabhasa Pattana (modern Somnath), Bhrigukaccha
(Broach) and Dholavira. A major Harappan site has been found at the last
named place.

Further excavations are likely to reveal earher settlements mn the area. This
shows that by the time the Mahabharata account was compiled, the Sarasvati
followed a course interrupted by the encroachmg desert. But the memory of its
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former glory when it was a smgle great river had been kept alive in the literature.
The Mahabharata account also mentions numerous sacred t1rthas along the
northern part of the nver, all the way to its source, Plaksha Prasravana in the
Himalayas.

A particularly mteresting spot mentioned in the Mahabharata account is
Vasistha Tirtha overlooking a gorge in the lower Himalayas. The seventh book
of the Rig Veda 1s ascnbed to Sage Vasistha. It describes the Sarasvati as flowing
with great force 'cuttmg through the mountams'. 1hus the Mahabharata account
has points of contact with both the Rig Veda and the Panchavimsha Brahmana
account. Wakankar's field expedition sank tnal puts at various points along this
course and tested for chemical composition of the subterranean water and other
identifying factors. The tests showed the accounts found mn ancient records to be
substantially correct.

The next question is: can we correlate other scientific data with literary
accounts of the Vedic period? The discovery of pre-Harappan sites along the
ancient Sarasvati shows that the Vedic civilisation was predommantly pre
Harappan. It also shows that we must give up nmeteenth century ideas that the
Vedic Aryans were nomads. Most of these are agricultural settlements that show
no signs of having been populated by newcomers to the area.

Kunal, a recently discovered Sarasvati site mn Haryana, has revealed silver
ornaments. This shows that the1r metallurgy must have been quite advanced;
unlike gold, silver never appears in pure form and has to be extracted by
separatmg it from other metals like copper. The date of Kunal is defmitely
earlier than 3000 BC. After proper corrections and calibrations are applied, it
will probably be assigned to 3300 BC or earlier.

While this is certainly a very early date, the presence of silver ornaments at
Kunal shows that it 1s still later than the society described in the Rug Veda. This is
because the Rig Veda does not know silver. The oldest Sanskrit word for silver is
rajatam huranyamliterally 'white gold'and it is mentioned for the first time in
the Yajurveda. When Rig Vedic settlements are identified, in all probability
metal artefacts occurring at those sites-lke bronze and copper objects-wll
contamn silver as an impurity indicating that separation of silver had not yet been
mastered.

Based on a detailed analysis of both metallurgical and ecological data now
available, I believe this date will prove to be no later than 3500 BC. Thus the
presence of silver as impurity mn copper and bronze artefacts may be taken as a
convenient if rough guide in 1dentifying Rig Vedic sites.

At least one such artefact has been found which encourages the hope that
there must be others. In 1958, the Amencan collector and history enthusiast
Harry Hicks acqmred a remarkable bronze head near Delhi that has remained
something of an enigma. It had some carbon deposits (left durmg castmg) which
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Bronze head sctentzftcally dated 3800-3700 B C

allowed rad10 carbon datmg to be done. These tests earned out at laboratones in
Switzerland and Cahfornia showed that 1t had been cast between 3800 and 3700
BC.

Tests have revealed that thus bronze head contamns a hugh percentage of
silver as Impurity whch corresponds to what we should expect in castmngs from
the Rig Vedic period. Its very ancient date (3800-3700 BC) determmed at the
best scientific laboratores mn Europe and America also pomt to the same
conclusion. More significantly, this Indicates that there probably exst other
bronze artefacts that contain silver as 1mpunty All we have to do 1s look hard
and deep along the Sarasvat and other Vedic nvers. Such sites are hkely to date
to 3500 BC or earlier. These when found are hkely to be from the age of the Rig
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Veda. The key 1dentufymng factor wll be the relatively prmutve metallurgy of
their artefacts.

In summary, the late V.S. Wakankar's epic vis10n of combmmg science and
traditional accounts is now provmg to be extraordmanly frmtful. The Sarasvatl
sites hke Kunal found so far are pre-Harappan but in all hkehhood post-Rig
Vedic Rug Vedic sites when identified will contain metal artefacts wth silver as
impunty. The Rig Veda knows gold as a prec10us metal but not silver. Thus both
literally and figuratively, the Rig Veda belongs to the Golden Age that ended
just before the dawn of the Silver Age.

N.S. RAJARAM

(With acknowledgments to The Hndustan Times, May 15, 1994)•

TWO POEMS

EGO

AN indrvudual's desire
The mirth of a surface-becoming,
A wild freedom from the hold of the mdwellmg Spirit
And a savage hope
To chmb the Eternal's rapt tower
With loud-soundmg steps.

UNION

DRIVING tardy nature's wheel
Towards the Goal Supreme,
The awakened Self mn man
Works out a grand Umon
Between the pang of earth
And the pleasure of Heaven.

TRINATH RATH



THE BLUE VASTNESS
WHO would measure the Blue Vastness?
A number of fast-movmg scenes vamly attempted
To touch its fnnge until they got lost.
All human wit and strength congregated
To look farther, but began to shake and fade
A pack of grandiloquent desires rushed
To grab it but proved a flop.
The Blue Vastness, wnh a sweeping smile, receded,
Remained unexplored, unavailed-of, untouched.
At last an utter abandonment
Turned into freedom, unfurled its sails
And found itself at the core
Of the Blue Vastness, synonym of Love.

SEIKH ABDUL KASAM

A LITTLE MORE

So I may love Thee a httle more, a httle better,
Lift the golden cloud of my vain imaginings
From Thy sun-face, 0 Qumtessence of the Infimte.
Part, just a httle, the vague veil that cruelly separates us.
For a moment, let us hold hands, across the prism of the Manifold,
I, from behind the bars of Time and Space,

Thou from Thy hugh Beyond
Flood my pnsomng self with Thy all-revealing rays,
I offer my darkness at the rose-altar of Thy smile.

SHYAM KUMARI
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THE SPIRITUAL PATRIOT: SURENDRA NATH
IN the sudden and untimely death of Mr Surendra Nath, the late Governor of
Punjab 1n a tragic air crash, the nation has suffered a grievous loss and the Sri
Aurobindo Ashram one of the ardent supporters of its cause.

True to nature, Surendra Nath shunned pubhc1ty and preferred to work
behind the scenes. Not an easy task for someone with the background of a
distinguished career in the Indian Police Service (IPS) and a seres of hugh profile
administrative jobs that he earned out for the Government of India in the
sens1tve border State of Punjab.

Probably by a play of mere circumstances Mr. Surendra Nath came to
establish contact with Sr Aurobmndo and hus Ashram rather late in hus life. His
early reaction to the movement was typically sceptical. Invited by the Sri
Aurobmndo Society, Chandigarh, to act as the patron for the events marking the
centenary of Sri Aurobindo's homecoming, Mr. Nat.h's imtrnl reaction was of
course the acknowledgement of Sri Aurobmdo's greatness as a patriot and a
nationalist. "But what was special about his homecommg?" he had asked,
"After all, aren't so many peopie returmng home regularly from abroad?" It was
Surendra Nath's greatness that he did not leave the question unprobed. Despite
his maddenmg schedule as the then Governor of the three Northern States of
Punjab, Haryana and Himachal Pradesh, m between hoppmg helicopter rides to
the State capitals and distrct headquarters for the affairs of the State, Mr.
Surendra Nath managed to read up, withm an amazmgly short time, a huge
corpus of writmg by and on Sri Aurobmdo. And when the time came for him to
preside at the State level functions markmg the great event of Sn Aurobindo's
"Swadeshagamana" at the spacious auditorium of Punjab University, Chandi
garh, he spoke to the select audience with a conviction and authonty that
normally comes from a hfet1me's contact with a cause. To those of us, present at
the venue and subsequently at the semmar "Integration: Need of the Hour",
Surendra Nath's performance then was a marvel, nay, a miracle.

Addressing a packed audience compnsmg some of the leading political and
intellectual personalities of the land, Mr. Surendra Nath said that Sn
Aurobindo's Ideal remams perennially fresh and valid. He was not there to
enhance the greatness of the Ideal. Rather, as representatives of the Indian
State, it was a privilege for them to be associated with the Ideal. When the State
and its functionanes make the public acknowledgement of an Ideal, perhaps it
gives important messages to the people at large. For someone who was the
architect of restoring normalcy in Punjab agamst 1mposs1ble odds and had
earned the gratitude of the whole nation, these were modest words indeed! You
might say 1t was the King bowmg before the Rishi!

To Surendra Nath, 1t was s1gmficant that Sn Aurobmdo was commg in such
a big way to Inda's border States. He of course knew that Sri Aurobmndo's
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spirituahty was for the whole of humamty. But wasn't the message gomg to
emanate from India? Before we speak of the mss1on of India, we must ensure
her survval, he said. With terrorism and secessionsm all around, Surendra
Nath's speech was a timely remmder for vigilance Indian history teaches us that
the border kings and States have always played a pivotal strategic role: King
Porus, Chandra Gupta Maurya, Prithrv1raj Chauhan and Rant Smngh readily
come to our mind. India's future has been at stake whenever the border has been
weak. Only then could a Ghazm, a Ghon or a Babur come mn for pillage, plunder
and occupation. Even now, the danger is real Sri Aurobmdo had issued many
such warnngs. In hus Foundatons of Indan Culture, hus "Independence Day
Message" m 1947 and the Korean War Message that he gave to the Alhes, he
had warned agamst Partition and the aims of Commumst expansiomsm through
Korea, South East Asia and Tibet. The surpnsmg thing was not that a police
officer was talkmg of the strateg1c role of the border States but that he saw
spiritual force as a real bulwark agamst aggression

Clearly, such words could not come out of a mere mtellectual mterest. It is
not sufficiently known that at the bddmng of fnends from the Sri Aurobindo
Society, Mr. Surendra Nath had made an imtial tnp to the Ashram. On the eve
of his superannuat10n, late at mght as he sat med1tatmng at the samadh1, a call
came from the hughest authorty of the land hus services were required mn Punjab
and a plane was standmg by to take him back. Like a loyal selfless worker,
Surendra Nath returned to the helm of affairs and remamed there till the very
end.

There are many thmgs for which Mr. Surendra Nath will be remembered.
The President's Sword of Honour that he had received as the best cadet of his
IPS batch at the Pohce Academy was the begmnmg of a series of distmctlons he
won in his long and eventful career. But he would be valued most of all for his
spirit of courage. As a supreme patnot, Mr. Surendra Nath constantly faced the
bullet of the terrorist. He took over the rems of a rudderless Punjab and helped
the return of the political process When communahsm and spirituality are
wilfully confused by our bankrupt ehte, Mr. Surendra Nath had the vis10n and
courage to uphold Sn Aurobmdo and his message m public as the greatest need
of the hour.

A commission of enquiry probing into the cause of the·aur crash rs on. It wall
be some time before we know for certain whether the tragic death of Mr.
Surendra Nath, his wife Garg Deva and practically hs whole famly was due to
human error, the failure of the machme or the handiwork of the enemies of the
State. But regardless of the outcome, the crash mn the remote hills of North
Western Inda, that has witnessed for centures Inda's tryst with her destiny, wall
remam, m the nat10nal memory, a perfect metaphor for the sacrifice of Surendra
Nath, the spmtual patnot.

SACHIDANANDA MOHANTY



THE IMPORTANCE OF EING BALAKRISHNA
WHY does the printed word mspire such_ t,emonic fury. the torching of the great
Library at Alexandria, the paranoia of a Goebbels or a Stalin, the hunting of a
Salman Rushdie or a Tashma Nasreen, mn our own times?

The key to this mystery probably hes m graspmg the nature of power and
tyranny and the basic distinction marking the human world from the animal
kmgdom. Human society essentially replicates the drama of possession, control
and dommaton from the ammal world. But in so domg, the humans lend to this
enterpnse an element lackmg m the animals. a viciousness that ammals seldom
display! The use of revenge, cunnmg, treachery, rapine, pillage and wanton
destruction is not given to anmals. Nor are they grven to genocide or a
holocaust! '

The use of Mmnd to fuel our atavistic animal mstincts is probably what lends
an extraordmary power of evil to human affairs. Books are the products of the
human Mind, our flaunted originahty, mgenuity and creativity, our claims to
supremacy, and our demand for a umque place under the sun! Therefore, all
systems of tyranny naturally betray an admixture of fear and reverence towards
the great Books. They need to ban and proscribe them, of course But they also
need an alternative staple for ther concept of the mullennum: their Third Reich
or Gulag Archipelago!

The more humamty "advances", the greater 1s the tendency to rely upon the
written word: Power must seek legitimacy. In the post-Gutenberg world, the
audio-visual predommates and seems to edge out the pnnted medmm. But we
have yet to see the obsolescence of the latter. The format of the book may give
way to the computer data base, disk or the microfiche, but these do not
mnvaldate the great Book Tradition as the repository of wisdom

So, what does one make of the war of the words? How does one discern
truth from the multitude of scheming impostors? Like the Virtue of The
Mother's tale that stands alone, truth must await its own moment of discovery.

One way of graspmg truth is to look at the alternate tradition of Great
Books. These, it would appear, are not the usual products of the human mind, its
game with 1deas and concepts, its fanciful logic and futile shadow play. They
speak the voice of a Tathagata, a Mahavira, a Confucms, a St. Augustine, a
Shankara or a Ramaknshna. They embody Truth that stems from the depths of
our bemg and keep ignorance at bay Truth that harmonises and integrates and
acts as a beacon hght.

When grasped by the discerning few, thus Truth, treasured in the Great
Books, becomes a powerful dnvmg force that can effect momentous changes.
Some of these are of course fated to be wasted mn the form of creeds, cults and
dogmas, ideologies, systems and doctrines. But then that is the stuff we humans
are made of. Our progress must remam tardy and circmtous
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In any event, the written word has made a perennial appeal to the Great
Beings. That may have been why Sn Aurobindo, the poet and visionary, opted
for the relatively unfamiliar medium of philosophy and wrote voluminous essays
in his journal Arya.

One power that Sn Aurobindo rediscovered and creatively used to great
effect was the Mantra, a means not unknown to the Indian mystical tradition. Sri
Aurobindo gave to his revelatory lines a Mantric quality, producing a resounding
effect. That is why a seemingly obsolete Miltomc verse form was used by him in
Savitri to depict the evolutionary epic of Love and Death.

Balaknshna probably realized all this. He must have sensed the great power
latent in Sri Aurobindo's writings. How else can one make sense of hus pass1on,
indeed his madness for Sn Aurobmdo's books-first and last through SABDA?

In a way nothmg was more incongruous with SABDA than Balakrishna's
early life, his affluent business background, his bnght and promising academic
career in commerce and law and the University merit scholarship that he won.
But like a chosen being, suddenly he received a call and at the tender age of
nineteen took up work with SABDA under the Mother's close guidance.

Paradoxically enough, it is precisely these so-called incongruous qualities
that became an asset m Balakrishna's case. Unlike typical "mtellectuals" or
academics who would have probably made a mess of it, Balakrishna ran the
orgamsation on sound business lines and made rt a profitable venture. Even as
early as 1955. he organ1zed a book exhibition with Sanjrvan at the Annamalai
University at Chidambaram. Since then SABDA has not looked back. It bas had
a proud presence in nearly all book fa1rs and exhb1tons. For ths, no small credit
ought to go to Balakrishna's untiring efforts.

Other challenges soon came. Sri Aurobmdo's words had to be carried across
the frontier. And in 1956, with the world in turmoil at the height of the
Hungarian cnsis, Balakrishna went to Africa as the Mother saw a great
possibility for Sri Aurobindo's books there. He travelled extensively in the east
of Central African cities carrymg the books and photos in his little "Volk
swagen" car. In 1960-61 the Mother gave him the task of settmg up SABDA
Bombay.

Returning to Pond1cherry m 1967, Balaknshna plunged headlong into the
publication of Sn Aurobindo's Centenary Works, its translation mto as many
languages as possible, pre-publcation sales arrangements, travels in India and
abroad. No wonder SABDA has been represented mall countries barring South
America and Greenland! Even as late as 1993, Balaknshna was planning a trip to
South America.

Balaknshna had a ceaseless thirst for knowledge in his field, constantly
updating himself wIth export policies, copyright laws, book publications and
sales.

And today Balakrishna is no more! He has left behmd him hus rch legacy,
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his life of utter faith and loyalty. Two years back, on a perodical visit to the
Ashram, one morning I was summoned to meet Balaknshna "What busmess
could the Director of SABDA have with me?" I wondered. As I met him in the
bright showroom of SABDA, near the Ashram. Balaknshna picked up a dozen
attractive copies of the recently published collection of Sri Aurobindo's poetry,
specially meant for children. Offermg the first half he said, "Here, please review
them and send me the review copies!" "And the other six?" I enquired. "Well,
these you must give away to the principals of schoois m your city. Sri Aurobindo
is meant for children too!" he stated m his gentle persuasive vo1ce.

In an uncanny and yet simple manner that can only be the result of insight,
Balakrishna Poddar knew that Sri Aurobmndo was for the future and his works
had to be earned far and near to humanity. Balaknshna lived the principle that
great and immortal Books matter and must make a spec1al appeal to Man, the
mental being; that words have no meaning unless they are backed by vision. He
also knew that such words carry Power and can effect a real change from within.
Ultimately, this is the legacy Balakrshna left behind hum, hus supreme lesson of
life.

SACHIDANANDA MOHANTY
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THE GLORY OF LIFE IN DEATH
A REMINISCENCE

HE was suffenng from some heart-problem. Bypass surgery had been already
done. Earher, he had withstood a heart-attack. He was asked to be careful in his
duet and work. A daily walk m fresh arr would help He regulated hus life m such
a beautiful manner that he could work and move about like a normal person.
Suddenly something went amuss. Hus travel, though cleared by hs doctor,
strained him. He was rushed to the nursmg home of the Ashram. Then started a
long struggle between hfe and death. But was it really hke that? Actually life
faced and challenged death. He bore everythmg qmetly and cheerfully Heavy
med1caton, hours under oxygen and on glucose drip made hs body weak. But
he kept in perfect tune with hs inner bemng and thus commun1on gave us a sense
of light in his haggard face, m his lean body.

His condition was such that someone had to be with him constantly to keep
watch, to ass1st mn whatever way possible. Different people were on duty at
different hours of the day and nght. But each one was a witness to the heroic
courage of hfe keeping death at bay There was defimtely somethmg unique
happening One watched, observed, reflected and was msp1red. The bed-ridden
patient was not only full of patience despite the many physical problems and
mconveniences, he was cheerful and lively. He could hardly speak but he was
kept mformed about the happenmgs m his office, m the Ashram and m the
world.

There were regular ups and downs followmg heavy doses of medicme when
he would seem to be lost m the long hours of sleep But his mner work
continued. When conditions permitted, he would st on hrs bed and attend to the
office work. He astomshed his fnends when he dared and accomplished what
many in his condition would not even thmk of doing. He worked quietly and
efficiently on the computer, fmahsed the year's accounts and submitted the
balance sheet - h1s official responsibility done Dunng those times one would
thmk that he was improvmg and would come out of the clutches of the Lord of
Death whose presence dogged every day of his hfe

He was fully engaged m a two-fold preparation He was preparing himself
within by fmnshmng all he was duty-bound to do and turning himself entirely to
the Divine by constant remembrance of and concentration on his Gurus-Sri
Aurobindo and the Mother. Simultaneously, he requested and prepared his near
and dear ones to bear bravely and calmly the1r fate when he would drop his
mortal mantle. He even told which clothes they should put on his body after it
was brought to his house from the nursmg home. This way he was gradually
snappmg the threads, mner and outer, that bound him to the earth, and was
consciously getting ready for a smooth, silent and serene transit to a fresh phase
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of hfe beyond. Six months passed by
The day of decision arnved unexpectedly. Thmgs seemed much improved.

He told the doctors and fnends that he was fme. His sister was heartened by the
clear change mn his body. It seemed to emit a soft glow. The last session ended
happily with his only child, a darlmg daughter whom he requested to recite all
the mantras of Sn Aurobmdo and the Mother It was the hour of sunset. He who
could hardly speak for one mmute at a stretch without gaspmg for breath Joined
her in chantmg for full thirty mmutes. Unknown to her it was his sweet parting
gift, the last precious memory that would always remain evergreen 10 her
consc10usness and remmd her of the spiritual lmk with him. He then asked her to
leave as he was fme

Then came the evenmg when a young fnend would read out to him
something from the books of the Mother and Sn Aurobmndo. But after the
marathon recitation, what was there to hear? His whole being was suffused with
the spmtual force of the mantras of his Gurus. It was his body's fmal invocation
and consecration He bade good-bye to this world silently and smilingly, with a
quiet satisfact10n at the accomplishment of his work, his duty, his purpose of
existence. It was a spiritually uplifting sight of the victory of life shining at its
end-its glory on the face of death!

SUSHILA MELvANI

SOCIAL PHILOSOPHY OF SRI AUROBINDO AND THE NEW AGE
Second Edrton - Revised and Enlarged

by
KISHOR GANDHI

Pages 413 + V Pnce Rs 140/-
Thus new edt1on of the book gives a systematc and comprehensve expos1ton of Sr

Aurobmndo's views on all mayor problems of soc1al philosophy and hs vs1on of the New
Age mn the future evolution of humanity It 1s specially useful for the students and
professors dong research mn the social philosophy of Sn Aurobmdo

Published by Sn Aurobmdo Ashram Pubhcat1on Department
Available at Sn Aurobmndo Books DIstnbution Agency, Pond1cherry - 605 002



SRI AUROBINDO---THE SOUL OF INDIA
(Continued from the issue of September 1994)

THE Bande Mataram said. "It was the merest affectation to deny that the
Muzzafferpore outrage had created a most cntlcal situation m the country." In
addition to suspectmg that Banndra Kumar Ghose and other revolutionary
members of the Garden's organ1saton were involved mn the miniature bomb
making at Mamcktola and perhaps even with the bomb-throwing at Muzzaffer
pore, the British Government suspected that Sn Aurobindo was the ringleader
of the murdenng plot. The pohce had in fact expected to surprise Sri Aurobindo
at the Garden but they were disappomted that they had found only Barindra and
other smaller fry. In the1r secret files the Government did not find any detailed
or undoubtful evidence.

In this connection Sn Aurobmdo reminiscences: "A month and a half
before my arrest an unknown gentleman had come to see me. He said: 'Sir, we
have not met, but smce I have great respect for you I am here to warn you of an
impendmg danger. I would also hke to know if you are familiar with anyone at
Konnagar. Did you ever vsrt the place, and do you have a house there?' 'No, I
do not have any house there', I said. 'But I have been there once and am known
to some people there' 'I will say nothmg more', said the stranger, 'but from now
on you should not meet anyone from there. Some wicked people are conspinng
against you and your brother, Banndra. Soon they will put you into trouble.
Don't ask me anythmg more'. I told him: 'Gentleman, I am unable to
understand how thus mcomplete mnformaton wall help me, but since you come
with friendly mtentions, thank you very much. I do not wish to know anything
more. I have complete faith 1n God. He wll always protect me, and it is for me
needless to make any attempt to be careful'. I heard nothmg about this
afterward. That this stranger and well-w1sher dud not imagine things, I had proof
the same mght An inspector and a few pohce officers came to pump out my
connection with Konnagar. 'Is your ongmal home at Konnagar?' they asked.
'Did you ever visit the place? When? And why? Has Barmdra any properties
there?'-and other questions. I answered these mamly in order to get at the root
of the mystery. The attempt was not a success, but from the questions as well as
the manner of the pohce mqmry 1t appeared that they had come by some
information which they were trymg to verify ... " 1

On the day previous to Sn Aurobindo's arrest, the Government of Bengal
drafted a letter and submitted it to the Government of India In the draft the
Bengal Government requested to get the perm1ss1on that at least three persons
including Sri Aurobmdo ought to be deported under Regulation III of 1818.
"Disappomted by the finds at the Nabashakti office, Andrew Fraser decided to
have the proposal redrafted and submitted to India Government for approval.
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Anglo-Indian sentlments m Calcutta were strongly mn favour of deportation. This
pubhc opmion was cited in the report: but 1t is clear that Bengal's intention to
deport had more to do with the sentiments of the Lieutenant Governor, who
understandably was md1gnant that he had three tlmes been the target of bomb
wieldmg assassms. "2

Bengal's lengthy report on deportation was written by E. A. Gait, chief
secretary to the government. 'The facts that have been adduced against
Aurobmdo,' Gait wrote, 'are not such as would constitute clear legal proof' that
he was what Fraser was convmced he was: 'the nngleader of the whole
movement'. Accordingly 'if a prosecution were mstltuted 1t is more than
probable that it would end in an acqmttal.' This would be a grave misfortune for
there could be no doubt that thus 'fluent and impressive writer', thus 'organizer of
great ability and mgenuity' was 'the master mmd at the back of the whole
extremist campaign m Bengal'. Convct1on of the other members of the society
would be 'of no aval 1f Arabmnda were set free' for thus 'irreconcilable' would
then 'lose no time mn starting a fresh conspiracy' and all the work of the police
and the government 'would be altogether in vain ' In the 'interest of peace and
good government,' Gait concluded, 'rt 1s absolutely necessary that this man
should be removed from the pohtlcal arena ' He and the two men arrested with
him, Abmash Bhattacharya and Sailendra Nath Bose, should forthwith he
confmed m 'a fortress, Jail or other place' outside the provmce of Bengal.3

"Three days later, Fraser sent two letters to Mmto One, a confidential note
runmng to four pages m pnnted form, summanzed the history of the society and
suggested a number of ways to contam the danger. In this note Fraser gave
special prommence to Aurobmdo, who, he reiterated, 'appears undoubtedly to
be the ringleader of the gang'. In a covering letter, Fraser urged Aurobmdo's
deportation in the strongest possible terms

• 'The man,' wrote the heutenant-governor, was 'able, cunmng, fanatical.
These qualutes have their vigour in hum whuch they not infrequently have in the
man who is not quite sane .... He is regarded and spoken of by all as the disciples
regard a great Master. He has been in the forefront, of all, advising seditious
writing and authorizmg murder. But he has kept himself, hke a careful and
valued General, out of sight of the 'enemy'. We cannot get evidence against him
such as would secure his conv1c1Ion m a Court. But we have been fortunate
enough to get papers which show his connection with the conspiracy, and
information as to his action, qmte sufficient to convmce the reasonable mind and
justify deportation. I earnestly hope no sentiment will be allowed to prevent
this."

A number of arrests throughout the provmce of Bengal commenced from
2nd May. Sn Aurobindo himself along with the rest was arrested mn Navashakti's
office while he was sleepmg peacefully in the early hours of May 2nd, 1908. Sri
Aurobmndo has given a vrvd account of hs arrest and prson-life and a fair
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description with wit and humour of the rules and the regulations of the British
Government. He describes specially the mteresting characters of the British
officers in hus famous book Karakahan mn Bengal (Tales of Prson Life). He
shows also the way they treated the pnsoners who were Jatled for the terronst
activities prompted by their love of the country. It is an mnsp1ring book recording
Sn Aurobindo's intense Sadhana in the pnson and his crowning spiritual
experiences in the most unpropitious surroundmgs. The story of his prison hfe
recounts:

"On Friday night I was sleepmg without a worry. At about five in the
morning my sister rushed to my room m an agitated manner and called me out by
name. I got up The next moment the small room was filled with armed
policemen, Supermtendent Cregan, Mr. Clark of 24-Parganas, the charmmg and
delightful visage of familiar Snman Benod Kumar Gupta, a few Inspectors, red
turbans, spies and search witnesses. They all came running lke heroes, pistols 1n
hand, as though they were besiegmg, with guns and cannon, a well-armed fort. I
heard that a whrte hero had a1med a pistol at my sister's breast, but I did not see
it. I was sitting on my bed, still in half-sleep, when Cragan mquired, 'Who is
Aurobmdo, is that you?' I answered, 'Yes. I am Aurobmdo Ghose'. Imme
dately he ordered a policeman to put me under arrest. Then, because of an
extremely objectionable expression used by Cregan, there was a little exchange
of words between the two. I asked for the search warrant, read and signed it.
Finding a mention of bombs in the warrant, I understood that the presence of
these soldiers and policemen was connected with the Muzzafferpore killmg. The
one thing I did not understand was why, even before any bombs or explosive had
been discovered in my house, I was arrested mn the absence of a body warrant.
But I did not raise any useless object10ns. Afterwards, under instructions from
Cregan, I was handcuffed, and a rope tied round my middle. An upcountry
constable stood behmd me holdmg the rope-end. Just then the pohce brought 1
Shryut Abmnash Bhattacharya and Shr1jut Salen Bose, handcuffed and roped
round the midriff. Nearly half an hour after, I do not know at whose biddmg,
they removed the rope and the handcuffs. From Cregan's words it seemed as if
he had entered into the latr of some ferocious ammal, as if we were a lot of
uneducated, wild, law-breakers and it was unnecessary to speak or behave
courteously towards us. But after the sharp exchange the sahib grew a little
milder. Benodbabu tred to explamn something about me to hum. After whch
Cregan asked me: 'It seems you are a BA. Is it not a matter of shame for an
educated person like you to be sleepmg on the floor of an unfurmshed room and
in a house like this?' 'I am a poor man and I live like one,' I said. 'Then have you
worked up all this mschief with the 1dea of becoming a nch man?' Cregan
replied in a loud voice. Knowing how Impossible rt was to explam the love of
motherland, sacrifice or the subhm1ty of a vow of poverty to this thick-skulled
Briton I dud not make the attempt.
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"All the while the search contmued Begmnmg at five-thrrty, it was over at
about eleven-thrty. Ins1de or outside the boxes, all the exercise books, letters,
papers, scraps, poems, plays, prose essays, translations, nothmg escaped the
clutches of the all-engrossmg search Among the witnesses to the search Mr.
Rakshit seemed a httle put out, later, bemoanmg his lot, he mformed me that the
police had dragged him along, and that he had no idea that he would have to be a
party to such a nefanous activity. He descnbed, most pathetically, how he had
been kidnapped for the purpose. The attitude of the other witness, Samarnath,
was of qurte another kind, he discharged hus part of the job with considerable
gusto, hke a true loyalist and to the manner born. Nothmg remarkable trans
pued m the course of the search But I recollect Mr. Clark lookmg long and
suspiciously at the sacred earth from Dakshmeshwar that had been kept m a
small cardboard box; he suspected 1t might be some new and terribly powerful
explosive. In a sense Mr. Clark's suspicions were not unfounded. In the end the
decisions was reached that it was a piece of earth whch was unnecessary to send
to the chemical analyst. I did not Jorn m the search except to open a few boxes.
No papers or letters were shown or read out to me. Mr Cregan, for his own
delectation, read out loudly a letter from Alakdhan The fnendly Benod Gupta
m his natural and delightful style marched round the room, ra1smg echoes
everywhere and brought out from the shelf or some other corner papers or
letters, and now and then muttenng 'Very important, very important,' handed
these over to Cregan. I was never told what these important documents might
be. Nor was I at all cunous, since I knew it was impossible that there might be mn
my house any formula for the manufacture of explosive or documents relatmg to
conspiracy

"After rummagmg through my room the polce led us to the adJoinmg
room. Cregan opened a box belongmg to my youngest aunt, he once or twice
glanced at the letters, then saymg that 1t was no use carrying these women's
correspondence left them behmd. Then the pohce mahatmas appeared on the
ground floor Cregan had his tea there. I had a cup of cocoa and toast. During
this penod Cregan tried to argue and convince me about hs political viewsths
mental torture I had to suffer coolly. But may I ask, one knows physical tortures
to be part of the tradit10nal pohce strategy, but does such inhuman mental
torture also fall within the purview of its unwntten laws? I hope our highly
respectable, friend-of-the-country Shnut Jogeshchandra Ghose will raise this
question m the Legislative Assembly.

"After searclung the rooms on the ground floor and the office of 'Nava
shaktr' the police agam came up to the first floor to open an iron safe belongmg
to 'Navashakt'. Unable to open it after a half-hour battle, they decided to
remove rt bodly to the police stat1on. Thus time a police officer discovered a
bicycle, with a railway label beanng the mark of Kushtia. Immediately they took
it as an important proof that the vehicle belonged to the man who had earlier
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shot a sahib there and they gladly took 1t away with them.
"At about eleven-thirty we left our house Outside the gates, in a car, I

found my maternal uncle and Shnjut Bhupendranath Basu. 'On what charges
have you been arrested?', asked uncle. 'I know nothmg', I answered, 'they
arrested and handcuffed me soon after getting mto my room, they didn't show
any body warrant'. When uncle mnquured why the handcuffs were thought
necessary, Benodbabu said, 'Sir, it's not my fault Ask Aurobmdobabu. I told
the Sahib and had the handcuffs removed ' On Bhupenbabu's asking about my
offence, Mr. Gupta mentioned the I.P.C. article on murder Bhupenbabu was
stunned and did not say another word Later on I came to know that my solicitor,
Sn Hirendranath Datta, had expressed a desire to be present on my behalf
dunng the search. The police had turned down the request

"Bmod babu was entrusted wit~ takmg us to the pohce station. There he
behaved with us 1n a remarkably decent manner. We had our bath and lunch
there and then proceeded towards Lal Bazar. After being made to wait there for
a couple of hours we were removed to Royal Street m which auspicious locality
we stayed all evemng It was there that I first came to know the sly detective
Maulv Sams-ul-Alam and had the pleasure of entering with him into a cordial
relation.... The Maulv made me listen to a most entertaming sermon on
religion. That Hmduism and Islam have the same basic prmciples: m the Omkar<l
of the Hindus we have the three syllables. A,U,M, the fmt three letters of the
Holy Koran are A,L,M. Accordmg to philological laws, U is used for L; ergo,
Hindus and Musulmans have the same Mantra or sacred syllables. Yet one has to
maintamn the uniqueness of one's farth, so a Hindu cons1ders it wrong to eat with
Musulmans.... The Sahibs say Aurobmdo Ghose 1s the leader of the terronst
party, this 1s a matter of shame and sorrow for India. But by keepmg to the path
of rectitude the situation can yet be saved The Maulv1 was fully convmced, that
distinguished persons, men of high character, hke B1pm Pal and Aurobindo
Ghose, whatever they might have done, they would openly confess these .... I
was charmed and delighted with his knowledge, mntellgence and religious
fervour.... But mn spite of so much religious enthusiasm the Maulvi did not grve
his profess10n of a 'tech'. Once he said, 'You made a great.mistake in handing
over the garden to your younger brother to manufacture bombs. It was not very
intelligent on your part.' Understandmg the implication of his words I smiled a
little, and said: 'Sir, the garden 1s as much mine as my brother's. Where did you
learn that I had given 1t over to hmm, or grven rt to hum for the purpose of
manufacturmg bombs?'

"A little abashed, the Maulv answered: 'No, no, I was saying mn case you
have done 1t.' Then the great-souled Maulvi opened an autobiographical chapter
before me, and said. 'All the moral or economic progress that 1 have made m life
can be traced back to a smgle sufficing moral adage of my father He would
always say, 'Never give up an 1mmedate gamn Ths great word 1s the sacred
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formula of my hfe, all this advancement 1s owmg to the fact that I have always
remembered that sage advice.' At the time of thus pronouncamento the Maulvi
stared at me so closely that 1t seemed as though I was his meat and food, which,
following the parental advice, he would be loath to gyve up. In the evening, the
redoutable Ramsadaya Mukhopadhyaya appeared on the scene. He expressed
words of unusual kmdness and sympathy, told everyone present to be careful
about my food and bed Immediately afterwards some fellows came and took
Sailendra and me, through ram and storm, to the lock-up of Lal Bazar. This was
the only occasion when I met Ramsadaya. I could see the man was both
Intelligent and active, but hus words and demeanour, hus tone, his gait, all
seemed fake and unnatural, as 1f he was for ever actmg on a stage. There are men
hke that whose words, bodies, actions are an embodiment of untruth. They are
experts in imposmg on immature mmds, but those who know men and their ways
find them out at once.

"At Lal Bazar on the ground floor m a spacious room we two were kept
together Some snacks were served. After a while two Enghshmen entered the
room, later I was told that one of them was the Pohce Comissioner, Mr. Halliday
himself. Fmding us both together Halhday was wrathful with the sergeant, and
pointmg towards me he said, 'Take care that nobody stays or speaks with this
man.' Sailen was at once removed and locked up m another room When others
had left, Halhday asked me: 'Aren't you ashamed of bemg mvolved m this
cowardly, dastardly activity?' 'What right have you to assume that I was
mvolved?' To this Halliday replied: 'I am not assummg. I know everything.' At
this I said: 'What you know or do not know is your concern. I wholly deny havmg
any connection with these murderous acts.'

"The whole of Sunday was passed m the lock-up. There was a stair-case m
front of my room. In the mornmg I found a few young lads commg down the
stairs. Theirs faces were unfamiliar, but I guessed that they too had been
arrested in the same case. Later I came to know that these were the lads from the
Manicktola Gardens. A month after, m the jail I came to know them. A little
later I too was taken downstairs for a wash-since there was no arrangement for
a bath. I went without it. For lunch I grabbed, with some effort, a few morsels of
pulse and boiled nee. The effort proved too much and had to be given up. In the
afternoon we had fried rice. For threee days this was our diet. But I must also
add that on Monday the sergeant, of himself, gave me tea and toast.

"Later I came to learn that my lawyer had sought permission from the
Commissioner to have my food sent from home, but to this Mr. Halliday did not
agree. I also heard that the accused were forbidden to consult their lawyer or
attorney. I don't know if this restriction is valid or not. It is true that though a
lawyer's advice would have been of help to me, I dud not quite need it; it has,
however, harmed some others involved in the case. On Monday we were
presented before the Comm1ss1oner. Abinash and Salen were with me. We were
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taken in different batches. Thanks to our good deeds m a past incarnation we
three had been arrested earher, and, since we had already some experience of
legal quibblmgs, all of us refused to make any declarations before the Comm1s
sioner. Next day we were taken to the court of the magistrate Mr. Thornhill. It
was then that I met for the first tume Shut Kumar Knshna Datta, Mr. Manuel,
and one of my relat10ns. Mr. Manuel asked me, 'Accordmg to the police a good
deal of suspicious literature has been recovered from your house. Were these
papers or letters really there?' 'I can say without a shadow of doubt,' I told him,
'that there were no such thmgs, 1t is qmte impossible.' Of course then I did not
know of the 'sweets letters' or of the 'scnbblmgs.' I told my relative, 'Tell the
people at home not to fear or worry, my innocence will be fully vmdicated.'
From that period on I had a firm behef that 1t would be so. In the begmnmg,
during solitary imprisonment, the mmd was a httle uneasy. But after three days
of prayer and meditation an unshakable peace and faith again overwhelmed the
bemg ... Before entering the Jail precmcts we were given a bath, put into pnson
uniform, while our clothes, shirts, dhotes and kurtas were taken away for the
laundry. The bath, after four days, was heavenly bhss. After that they took us to
our respective cells. I went mto mme and the doors were closed as soon as I got
in. My prison life at Alipore began on May 5. Next year, on May 6, I was
released. "5

(To be contnued)
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TRACING MEDHANANDA'S FOOTSTEPS
THE longer one lives mn the Sri Aurobmdo Ashram the more difficult it becomes
to say what the Ashram 1sfor fear of mussing the most Important: the
inexpressible. I find myself in a smm1lar stuaton when asked to say something
about Medhananda, with whom I worked for forty-two frmtful years. He
presented himself better than I could do, m "The Buttons" (Mother India, 15
August 1991) and "The Yoga of the Ocean" (Mother India, September 1994),
and mn the journal that was nearly exclusively hs creaton, = 1.

There he adopted many pen-names, which represented different aspects of
hs multifaceted personalty; but the =I edrtorals were always signed
Medhananda, the name given to him by the Mother, as too was the research
work he later took up, on the psychology of ancient Egypt.

He was born Fntz Wmkelstroeter on Apnl 28, 1908, son of a wealthy
engmeer and mndustralist m Pfozhemm, Germany. As a child, he liked to change
his name often, choosing mostly 'Red-Indian' names, which permitted innu
merable combmatlons and mvent10ns. They evoked in him related psychological
potentialities, which he took serously and practised as long as hs identification
with a particular name lasted. When he presented his new personality to his
mother, she mvanably declared that she would not recognise such a vulgar name
to be that of her beloved son. But if she did not call him by it, he would not
answer, even at lunch-time-so that fmally she felt obliged to call him by the
mfamous name, for fear that he would spend the night at the top of a tree in their
vast garden.

He had his first spintual experience when he was still crawling on all fours,
and more compellmg ones when he was three or four years old. Others followed.
With the first pocket-money he received he bought a book on the Hindu
gods-to the great astonishment of his family. But it was only after he fled the
mounting tide of Nazism, leaving his posttion as a jun1or judge in the Frankfurt
High Court and going as far away as possible, to the other s1de of the globe, to
Tahiti, and then to its sister-island Moorea, that he found in the vrgmn forest
there the natural conditions for his mner life to blossom profusely. His yoga was
entirely spontaneous, and did not follow any book. At the same time he was
bmldrng a house, catching and taming a wild horse, cultivating coffee and
vanilla, attendrng to his cows, and makmg and sellmg cheese.

It was many years later, after the end of the war, when the Messageries
Mantimes resumed theu sh1ppmg service to French Polynesia, that the only
bookseller in Tahiti started receiving, along with the latest novels, works by or
about Sn Ramakrishna, Vivekananda, Brahmananda, Shankaracharya ... and a
list of books by Sn Aurobmdo which could be ordered from the publisher Adrien
Maisonneuve in Paris. So eventually whatever books of Sri Aurobindo were
available at that time started to arnve. Medhananda plunged into them,
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saturated himself with them Then he wrote to Sri Aurobindo. No copy of this
letter seems to have survived, but we have the reply he received from Pavtra,
dated 30th September 1949, which started, "Sri Aurobmdo me charge de
repondre a votre lettre ... ".

Here is an English translation of part of it:

"Sri Aurobindo has asked me to reply to your letter.
He agrees to help you and guide you on the path to divine realisation

and supramental transformation ....
For you, such a long journey [from Tahiti to Pond1cherry] cannot be

undertaken lightly. So Sri Aurobindo advises you to wait. If you know how
to use profitably the tmme that is grven to you, it wll mn no way be wasted.

Do write from time to time to say how you are getting on."

Here are some extracts from Medhananda's answer to Pavitra, dated 17 October
1949.

"I thank you for havmg transmitted to me the bhss of Bhagavan and of the
Mother... It was as 1f I had touched a hugh-tens1on wire....

For me, spiritual awakenmg 1s hke an inner shower, a happiness that
floods into you from above and slowly spreads down to the extremities. This
is such a strong and bodily thnll that every cell of my body seems to share
it-a vibration hke a deep sound that is difficult to bear in the intensity of its
happiness. Many books speak of ananda, but none describe it hke this. Am
I mustaken?...

None of my expenences are willed or provoked. For me, meditation is
the presence. If She does not close the doors [of the senses] there is no
meditation. I want to live only for Her. What disc1plme, what sadhana must
be followed to keep Her constantly mn oneself? ...

It seems to me that I could never go beyond the first part of the first
sloka of Shankara's V1vekacudamani: I prostrate myself before Govinda
whose nature 1s supreme Bliss...

What proof of my vocation can I give you while remaining here, except
to say that for me 1t 1s an unshakable certitude? 'For the Grace of the divine
Mother 1s the sanction of the Supreme, and now or tomorrow its effect is
sure, a thmg decreed, mev1table and irresistible.' And what greater outer
sign of this Grace is there than the fact that the Master has accepted me as a
disciple... The dedication and consecration of my life can be my only
answer."

Medhananda received the following reply, dated November 19, 1949:
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"Your letter of 17 October has arrived and been read to the Mother.
Your description of ananda 1s correct. ...
Mother also approves of your posit1on about meditation, and your

constant asp1ration for the inner Presence. The grace of this Presence is
indeed the supreme blessing and the promise of an mtegral realisation."

Pavitra adds, on his own behalf:

"Europeans certamnly have more difficulty than Indians in following a
yoga that reqmres complete consecration and total submission to the
Divme. The western mmd 1s pretentious and has difficulty in surrendering,
even when rt thinks it 1s domng so "

On the 7th December 1949, Medhananda wntes;

"I am learmng to stop asking quest10ns: following the yoga of the
Master there are no more questions. But I appreciate your letters which,
behind their words, brmg into my isolation a little of the atmosphere of
fervour which surrounds you, and of the force which the presence of the
Master and the Mother supplies you.

Of course you are right in saymg that the western mind is pretentious
and surrenders wth difficulty. But I have learnt that once rt recognises its
limitations and prostrates itself, the ecstasy of its submission is that much
greater and its penetration mto the DIvmne so much deeper because it comes
from further away .... "

His penetration mto the D1vme became integral. At the beginning of 1951, the
'divine realisation' promised to him by Sri Aurobindo, that described in the
poem, 'Jivanmukta', reached its consummation.

(Some forty years later, a visitmg student one day asked Medhananda, "Sri
Aurobmdo wrote so many books, I do not know which one to read, what would
you recommend?" Medhananda answered, "If you want to become a philoso
pher, read The Life Divne. If you want to become a yogi, read The Synthesis of
Yoga. If you want to become a mystic, read Savutri. If you want to become a
Jvanmukta, read The Mother." But no, the student wanted to become clair
voyant. The yoga followed by Medhananda himself was almost entirely based on
The Mother.)

For several months after his realisation the Ashram heard nothing from
him, except orders for new books of Sn Aurobindo as they were published. Then
on 31 August 1951, after receivmg a brochure from Pav1tra, Medhananda wrote:

"I am enthusiastic after reading the prospectus of the University Centre
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m Pondicherry. I send you my best wishes for an early start.
At the same time, I renew my offer of unconditional service, from

cleaning the rooms to collaboration m higher studies of comparative
mysticism. Meanwhile I could help you to lay bncks. All my asp1ration lies
behind these wishes. Please receive the expression of my total devotion."

After that the Mother gave hmm perm1ss1on to come to the Ashram. Medhananda
answered to Pav1tra's announcement of this news:

'Soma arnved at last with your letter. I am getting ready to leave .... "

In French Polynesia it was impossible for him to obtam a German passport, and
therefore a visa. He left without either, carrymg only a letter of recommendat10n
from the Governor of Tahiti to the Governor of Pondicherry. Each time he was
asked for his passport and had to explain his situation, the officer in charge
exclaimed with a smile, "Oh! It 1s much simpler like that!'

After travellmg for two months, he reached his Mother's home on the 15th
February 1952. On the 26th of the same month she gave him his name "Medh
ananda", signifying "Bliss in the Mmnd", and wth 1t a new life, a new
programme, a new yoga: the yoga of Sn Aurobmdo, which starts where all other
yogas end.
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THE BOOK OF JOB

A NEW COMMENTARY

(Continued from the issue of September 1994)

Verses 22 to 24.
JoB felt that God made no distmctlon between the perfect and wicked.

Verse 22.
The one thing he particularly noticed and spoke about was the fact that God

destroyed the perfect as well as the wicked There was no moral order m the
umverse accordmg to Job 92

Verse 23.
Job said that if the scourge slew the mnocent suddenly God would mock at

hum
Scourge is literally a whip, figuratively an mstrument of divine vengeance.

Marvm Pope93 comments that it apparently refers to calamities m general (war,
famme, plague, etc) One cannot be sure that Job in the context could thmk of
such calamities.

Pope" also tells us that Rash, obviously a Commentator, unwilling to
believe that Job would be makmg such a charge suggests that the reference
1s to Satan.

From the time Job began complammg and lamentmg and argumg, he made no
reference to Satan. All his charges, even apparently blasphemous, were only
agamst God. Such comments only reveal how certam set ideas prevent us from
seemg the text as it is. If Job had had an mkling of Satan or what had transpired
In Heaven, there would have been no discuss1on between Job and hs "friends?'.

Verse 24.
Job's pomt mall that he said m the context was that there was no justice in

God's world. How could he obtam Justice from Him?
God had given over the earth (the part of the earth, lands of kmgdoms of

which he had a knowledge and expenence) to the wicked. He covered the faces
of the Judges from seeing what was Just and unjust. If he did not do it, who
could?

Literally, the Hebrew words mean, accordmg to Pope, If (this is) not (so),
then who is he?
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Pope tells us that Ibe Ezra and others have explamed the words as a truncation
of,

If thus is not so, who wll prove me a har?

In any case, it was God who was responsible for all injustice and there was no
possibility of hus obtaining any justce from Hmm.

Verses 25 to 28.
Once again Job sank to the t@masc state of despar from a rajasc attack on

God's liljustice and an absence of a moral order m his world. Perhaps there was a
mixture of tamas wIth rajas tull now-It was pure tamas which made hum deplore
the brevity of hus days.

Verses 25 and 26.
In three images he described the swiftness with which his days were passing;

the images, as noted by Hartley," refer to the land, waters and the sky. (The
three realms constitute the whole umverse.) The courier on land, the ships
(EgyptJan reed skiffs were well-known for their high speed), and the eagle in the
sky moving towards its prey (proverbial for its speed) consc10usly moved to a
goal to achieve some object. What goal could Job thmk of? He was drawn to
death by swft-movmng days as a prey.

Verses 27 and 28.
First (verse 27) Job thought of a possibility: Suppose, he said, he forgot his

complaint agamst God, he left off his sense of heaviness of life and comforted
himself, would that mend matters?

He clearly saw (verse 27) that many case God would not hold him mnocent
and he was afraid of all his sorrows returmng. Perhaps he meant that even his
friends would not hold him mnocent.

Verse 29 to 31.
Job questioned if he was wicked (prejudged to be so without being told how

or whyHabel" says without a trial-what was the use in his useless endeavour
to prove himself mnocent? Even 1f he punfied himself and made his hand leaner
than ever before, God would only plunge him m the ditch and Pope98 make his
own clothes abhor him for his filth

Terrien" strangely takes the words

why should I labour m vam?

as a philosophical query. His statement follows what 1s stranger still: he sums up
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the two previous verses which, according to him, led to the philosophical query,
in the following words:

When his brave resolutions to be of good cheer (Vs. 27) are broken by
excess of pain he turns to God ma prayer of melancholy. (Vs. 28) ...

Verse 28 reads·

I am afraid of all my sorrow, I know that thou wilt not hold me innocent.

Where 1s any prayer there? Where do we fmd brave resolut10ns in the earlier
verse?

Far from bemg a philosoph1cal query Vs 29 1s a questionmg of God's
justice. Vide comment on the verses above.

It may be noted en passant that the ancient Jews were far from being
philosophical. The Book of Job is a vision of a truth beyond all mtellectual
formulation.

Verses 32 and 33.
In the two verses, Job lamented the 1mposs1bility of his coming to an

agreement with God m Judgement because of God not bemg a human being. It
was a pity there was no daysman or mediator between them who "might lay
hands upon us both"

Many Christian commentators, especially of the past, see m the idea of a
mediator an unconscious prophecy of the advent of Chnst. (Vzde comment on
5:1.)

Terrien"" begmns wth a cautious statement which comes very near the sense
of the passage:

To be sure, the Image of the umpre still suggests prmarly a juridical
settlement, as 1f man, on equal terms wth God, had rghts of hus own to
safeguard.

But he soon adds:

But the overtone of the figure goes beyond the realm of justice. A
conciliator who places his hands over the shoulders of two enemies is more
than a judge who 1mposes a verdict He not only mediates justice, (but) also
fosters harmony and inspires love. In the words of James Strahan (The
Book ofJob [Edmburgh T. & T. Clark, 1913] p 102): The man who uses
such language 1s ostensibly pleading for Justice, but deeper down, he is
seeking reconciliation, he is thursting for love. Job 1s no conscious prophet,
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but his instinctive cry for a God mn human form, and a daysman between
God and man, of an unconscious prophecy of incarnation and atonement.
His faith s creatrve, hus heart's intuitions are precursor of revelation.

Surprismgly, Ternen101 1s not so emphatic when he comments on 19:25
where Job declared,

My Redeemer hveth. (Vzde comment on the verse)

More recent exegetes, commentators, tend to understand the word daysman
(umpire, arbiter) 1n a different hght Habel" takes the term mn a stnct legal
sense:

An arbiter would have the capacity to subpoena God and force him to
appear mn the court. (Subpoena is to serve a wnt and force the person
concerned to appear ma court of law.) Second, the arbiter would have the
unenviable task of controlling El's (God's) violent nature and mntum1dating
the defendant ... Alas, concludes Job, that 1s not possible for him

Giving a similar explanation, Marvin Pope" says,

In ancient Sumenan theology, each man had a personal god who acted as
his advocate in the council of the gods and pleaded his cause before the
great gods who were too busy to give attention to indrvdual cases. Thus 1dea
may be in the background m Job's thought but he reJects 1t as unreal or
unsatisfactory.

Hartley" comes to the heart of the matter when he says,

There 1s no way for him to settle his complamt with God Nevertheless, the
genuineness of his yearnmg for God shmes through this lme Job 1s grasping
after any means to restore hus relatonshup with God. Hus sense of
meanmglessness before mexphcable suffermg 1s deepened from God's
absence in hus life. That 1s why hus search for vmndicaton 1s essentially a
search for God agam to make himself known to him.

With a rare stroke of insight Hartley unveils the unconsc10us urge of Job behind
the conscious cry for justice, etc.

Commentators have begun to realise that there 1s no hnk between the Book
of Job and Christlamty. John C L Gibson m his Commentary on Job mn The
Daily Study Bible senes, (The St. Andrews Press, Edmburgh, The Westmmster
Press, Philadelphia) has dwelt at length in pages 2 and 3 of the book on the pre-
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Christian quahty of the work. "" For example the Book goes agamst the Pauline
doctrine,

No one 1s nghteous, no, not one,
Job's suffermg m no way pre-figures that of Jesus.

Life after death is not the concern of the Book at all The pre-Chnstian quality of
the work in no way affects the profundity or the universal and eternal value of its
VS1on.

Verses 34 and 35.
In the verses Job expressed a desire to be free from the terror of God and to

be able to express himself freely.

Verse 35.
The verse m the AV reads,

Let hum take hs rod away from me, and let not hus fear ternfy me.

Ternen106 thmks 1t syntactically proper to take hun (the second word) to refer to
the daysman or the umpire. Most commentators seem to think the same way. It
1s quite possible to take Job to refer to God himself

Marvin Pope"unnecessarily renders the word for rod as club. The word rod
has an irony which club misses Rod 1s God's staffGod 1s presented as a
shepherd m Psalms-a symbol of protection: 1t could also be used as an
Instrument of punishment. Job, wth a sense of convict1on of hs innocence, saw
no reason why God should ternfy him with his rod

Verse 35.
Only 1f he was free from fear Job thought he could speak. The last part of

the verse,

but 1t is not so wth me. (AV)

has caused some trouble to the Commentators. Anderson" considers the words
unmtelhg1ble. Hartley109 referring to the hne as puzzling feelings that Job's sense
of anxiety mght make hmm feel at odds with himself. The words could then
mean,

I am not nght with myself.

Pope," after suggestmg different possible readings m the ongmal text, says,
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Job would say either, "God does not deal thus with me" (1.e., he declines to
put aside his terror), or "He 1s not honest with me".

Habel, ni remembermg the image of ht1gation, says that Job thought he could not
present his case as long as God's terror was there. Ternen112 trymg to explain
"thus difficult phrase" paraphrases 1t,

I am left to my own resources.

"It is not so with me" could simply mean "I am not free from terror".

(To be continued)

K B. SITARAMAYYA

Notes

92,93,94 Marvn Pope, p 71
95 Pope, p 72
96 Hartley, p 179
97 Habel, p 195
98 Pope, p 72
99 Ternen, p 983

100 Ibd, p 985
101 Ibd, p 1051
102 Habel, p 197
103 Pope, p 74
104 Hartley, p 181
105 Ibd, p 182
106 Ternen, p 985
107 Pope, p 75
108 Anderson, p 51
109 Hartley, p 182
llO Pope, p 75
lll Habel, p 197
112 Ternen, p 986

DEEP FOOTPRINTS
POEMS byMinnie N. Canteenwalla

with INTRODUCTION by Amal Kiran (K. D. Sethna)

Price: Rs. 25/
Distributed by SABDA and Sri Aurobindo Society, Pondicherry



ESSAYS ON THE MAHABHARATA (VI)
(Continued from the issue of September 1994)

The Game is Played

THE textual evidence clearly shows that 1t was Karna who was really at the ongin
of Draupad1's ultimate tnal, from which she 1s rescued through a miracle. Why
did Kama play this evil role? Agam one could venture an explanat10n with the
help of depth-psychology. Karna was actually an elder (half) brother to the
Pandavas and as such he had a first right to Draupadi after she had been won.
However, due to external circumstances he was bereft of all his nghts and
reduced to the status of a suta who could not even thmk of marrying a ksatriya
princess. His command to Duhsasana to undress the Pandavas and Draupadi
would then be the revenge, actuated by a subconscious instinct, taken on those
who hved a happy life and could look down on him, could humihate him (as it
happened when he was not allowed to challenge Arjuna m the arena at Drona's
fighting demonstration). Now he brought them down and reduced them to being
miserable slaves, exposed before the elders of the family: a perfect revenge,
indeed, of someone who was betrayed by society and its rigid laws.

Another mterestmg pomt can be made If we realize that Karna was actually
the eldest of the Pandavas, he dd no wrong to them or to Draupadi within the
system of family dharma, for he was then theIT master. Jn the same way as the
four brothers and Draupadi had to suffer accordmg to Yudh1sthira's will, they all
suffered now as Karna wished so. One might even argue that no blame accrues to
Karna, since the eldest 1s not responsible or accountable for what he does to the
jumor members. A little later Bhima was to state the law which also applies here
to Karna:

"Had Yudhisthra the Dharmaraya not been our own guru and lord of
our family we should never have suffered this! He owns our merit and our
austerities, he commands our lzves. "33

While the Pandavas took off their upper clothes themselves, Draupadi was
held by Dul:Jsasana who started pulling at her single cloth. The popular versions
which have her wear a sari de-dramatize the scene considerably. On the other
hand, 1f they have Draupadi call Krsna for help, they have advantage over the
constituted text of the Critical Edition whch speaks sImply of a miracle: "But
when her skirt was bemg stnpped off, another similar skirt appeared every
time." It is to be regretted that her prayer to Krsna has been omtted in the
Critical Edition text. Actually, even mn that edition we have two quotations
which support the authenticity of the popular verson. In 2.60.26 we read already
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the following: (Duhsasana sand to Draupadi:) "To Krsna and Jsnu. to Han and
Nara, cry out for help! I shall take you yet " In the Udyoga-Parva we have a
scene where Draupadi complamns to Krsna about the treatment she got mn the
assembly hall There she says:

Yet I. a woman of such standmg, was grabbed by the hair and molested in a
men's hall, while the sons of Pandu looked on and you were alve, Kesava!
And while the Kauraveyas, the Paficalas, the Vrsms were alive, I was put in
the middle of them all and made a slave of vile men! The Pandavas watched
1t without showmng anger or domg anythmng, so t was you I desred n my
heart, Govnda, crying, Save me!"

(5.80.24-26)

Draupadr's worst trial 1s soon over. A pile of clothes s seen heaped up in the
muddle of the hall and Duhsasana has after all grven up his attempt to strip her.
Bhima meanwhile has cursed the vllamn and sworn that he will drink blood from
his chest mn the battle. There 1s some uproar mn the hall, with some of the people
blammg the Pandavas for havmg sat still, while others blame the Kurns and
Dhrtarastra for not havmg answered Draupadi's question At this moment
Vidura raises his arms to silence the crowd. In a second mnterventon (the first
was at the begmnmg of the game) he tnes to change the mmd of the assembled
Kuru elders towards Draupadi He draws attention to the fact that Draupadi's
quest1on has not yet been answered. This pass1vaty of the assembly 1s mn 1tself a
sm: "If a man comes with a gnevance and raises a question of Law with the men
in the hall, they must resolve the question and shed all partiality." He proceeds
to point out that so far only V1karna has spoken. The silence of the others 1s a sm
in itself.

If a person sits m the hall and fails to answer a question, although he sees
the Law, he mcurs half the guult that accrues 1f the answer Is false. And he
who has gone to the halL knows the Law, yet resolves 1t falsely, certamly
mcurs the full gmlt of the falsehood

To illustrate the pomt V1dura tells the story of Prahlada and his son
V1rochana who was competmg for a girl with Sudhanvan Angirasa. The two boys
both claimed to be the better man and made Prahlada their judge The loser
would lose his life Sudhanvan Angrasa threatened Prahlada that Indra would
split his head mto a hundred peces 1f he fauled to answer the queston.
Thereupon Prahlada was fnghtened and took council from Kasyapa. The latter
clanfies hus quest1on and grves bas1cally four cases as a guide-lmne: 1) if one
knows the answer, but does not resolve the question, one "lets loose on himself a
thousand of Varuna's nooses." 2) If Dharma is mixed with Adharma, the leader
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of the assembly takes half the guult, the culpnt a quarter and the other people
who do not condemn the culpnt the other quarter. 3) If the culpnt 1s duly
condemned, all the guult goes to the culpnt alone. 4) Those who explam the Law
falsely to the one who raises the question, "kill their own offerings and oblations
for seven generations upward and downward."35 After this discourse Prahlada
decided to speak to the que~t1on and declared that Sudhanvan was better than
his own son Virochana. Sudhanvan praised Prahlada ("You rehnqmsh your love
for your son to stand firm on the Law") and gave Virochana hIs hfe.

If Prahlda was mmpressed by Kasyapa's discourse, thus was not the case with
the assembly of the Kauravas. As always, httle importance was given to what
VIdura sad, however true 1t might have been Instead of that, Karna asked
Duh$asana to take Draupadj away to the house. At this moment Draupadi had a
gemal idea: she proposed to bow before the assembly, an act which might have
captured some sympathy even mn those unmoved hearts of the Kuru elders.
However, Duhsasana dragged her on until she fell on the floor Draupadi is once
more deeply humiliated and accuses the assembly of its lawlessness. A woman is
not even supposed to enter the men's hall But ·'this ancient eternal Law 1s lost
among the Kauravas " Draupadi now asks agam her question, but this time she
dares to formulate 1t openly: ·'Is the wife of Kmg Dharma, whose birth matches
his, a slave or free? Speak, Kauravas. I shall abide by your answer" Again 1t 1s
Bhisma who alone goes mto the legal aspect, but agam he refuses to resolve 1t,
"because the matter 1s subtle and mystenous as well as grave". However, he
admits now that the Kurns are deluded by greed and folly. Draupadi on the other
hand is praised highly smce she does not stray from the path of dharma even
though she ism severe trouble "Such 1s the conduct that you yourself practise,
princess of the Panchalas, for though you have come to gnef, you still look to the
Law". Drapadi seems to fare better this time m Bhisma's statement and yet he
cannot do anythmg for her. We have already pomted out that commg to her
rescue would necessanly mean to doubt Yudh1sth1ra's authority, a step Bhisma 1s
not prepared to take Instead, he refers the quest1on directly to Yudhsthura;

But Yudhusthira, I thunk, s the authonty on this question let hum himself
speak out and say whether you have been won or not.

The discuss1on has taken a logical course now. Actually, everythmng was
hmgeing on Yudhisth1ra all the while, but he kept silent. Only V1karna dared to
question his authonty on Draupadi's behalf, whule Vdura encouraged the
assembly to speak, but dud not commit himself to Draupadi's pos1ton. The
dharmariiJa alone would be able to resolve the quest10n sat1sfactonly, smce he
could speak disregarding considerations of politeness and respect, mn hus own
matter The text does not mention anything about Yudhusthra m what follows. It
1s qurte obvious that he 1s too much struck down to say a word. Duryodhana



732 MOTHER INDIA, OCTOBER 1994

exploits this situation by urgmg the other four brothers to make a statement as to
Draupadi's status. This is a subtle attempt to break up the brothers whose unity
is already precarious. In either case his triumph 1s sure: 1f they declare Draupadi
to be free, Yudhusthira 1s Isolated and hus authority broken. If Draupadi is not
free, she belongs to Duryodhana! Dhrtarastra's son is mercilessly torturing the
Pandavas by creatmg a conflict of dharma, or rather by makmng 1t more pungent,
forcing them to commit themselves to a decision, making a choice which mn either
case will be unacceptable. These are Duryodhana's words:

"In the midst of these nobles they (the four
Pandavas) must declare
For thy sake that Yudhisthira's not the master,
And thus they must make Kmg Dharma a liar,
Pafcali, so you escape servitude!

King Dharma, great-spirited, firm m the Law,
The peer of Indra, himself must declare
Whether he owns you or does not own you;
At his word you must choose, the one or the other.

For all the Kauravas m the assembly
Are caught mns1de your misery:
They cannot resolve it, the noble-hearted,
And they look to your unfortunate masters.

What makes this scene so realistic and touchmg is the common life
experience that righteous law-abiding people are often driven mto a comer by
cunning rogues. In spite of all that has happened before everybody's eyes, the
rogues suddenly look as 1f they are honest and mterested in the truth.
Accordingly, the people in the assembly hall "all loudly approved the word that
the kmg of the Kurns had spoken". The one Pandava who reacts towards
Duryodhana's suggestion 1s Bhima. He Is undergoing a terrible inner conflict
between his natural impulse to knock down Duhsasana and his obligation to
obey his elder brother. No mner torment could be more unbearable than this
forced obedience to a law that seems unnatural and agamst all common sense in
this particular situation. In any case, Bhima keeps hus loyalty to Yudhisthura
intact. "If he holds himself defeated, so are we defeated." With helpless
impotence Bhima exclaims:

But now, like this, tied by the noose of the Law, constramed by his gravity
and held back by Arjuna, I wreak no havoc!
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After Bhima's impetuous but ineffective talk Karna again reasserts the
position of Duryodhana's party: "There are three who own no property, a
student, a slave, a dependent woman: the wife of a slave, you are his now, my
dear; a masterless slave wench, you are now slave wealth." Kan)a ndicules the
Pandavas by telling Draupadi she may choose a new husband who would
certainly not gamble her freedom away ma game of dice! This again increases
Bhima's mnner torment, for what Karna says here about Yudhusthura is bas1cally
Bhima's own opimon. Such a provocat10n could drive a man mad ..

Heanng ths, Bhima bore it no longer;
A man tormented, he panted hard,
But vowed to the king and trapped by the Law,
Burning him down with wrath-shot eye,
Bhima said: I do not anger at a suta's son,
For the Law of serfdom is surely upon us:
But could our enemies now have held me,
If you had not thrown for her, my hege?

Agam the poet uses the same phrase dharmap@sanubaddhah (trapped by
the law) to descnbe Bhima's temble dilemma. What is really at question here is
whether dharma 1s somethmg like a dead law, laid down in the books, to be
followed under all circumstances, or whether 1t allows a spontaneous interpreta
tion according to the truth of the respective situation. This is a philosophical
problem whose central importance has impressed on us the need to write a
detailed analysis of the events relating to the game of dice. Yudhisthira follows
very ngidly the written law, whereas Bhima is like a dog that jumps to its
master's defense without inquiring first whether it 1s legal or not. But someone or
somethmg is holding him back on a cham: he is dharmapiisanubadda}J,.

Duryodhana's further provocation by exposmg his left thigh to Draupadi is
well known as is Bhima's reaction. We need not further discuss them. More
mteresting 1s Vidura's third attempt at an intervention. Once more he urges the
Kaurava elders to make a decision on Draupadi's question. He is now giving his
own opimon on the matter:

Like a stake that is won in a dream is the stake,
If the stake is put up by one who does not own it!

The 1mpl1cation of thus statement is clearly that Yudhusthira was not any
more DraupadI's master after he had lost himself, or it might even mean that a
wife is not owned at all in an absolute sense by her husband and cannot be put as
a stake for this reason. Vidura speaks as md1rectly as poss\ble, in an abstract
manner, In order to protect Yudhusthira's authority. Thereupon Duryodhana
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asks the four Pandavas to state that Yudhsthra was not their master; mn that case
Draupadi would be free Arjuna affirms that Yudh1sthra was their master when
he put them (the four brothers) as a stake. Then he raises the question: "But
whose master is he who has lost humself?" Ths questuon he reters to the Kurns
Even though Arjuna restramned Bhima at an ea1ler stage, he 1s himself breakmg
out of the famly unut now by questioning the propnety of Yudhisthira's act1on.
He 1s thus grvmng Draupadi a chance to get a deers1on mn her favour from the Kuru
elders. After Aquna had spoken, a number of mausp1c1ous signs suddenly
manifested whch frightened the Kuru famly Dhrtarastra blames Duryodhana
for havmg mustreated Draupadi and gives her a boon She chooses freedom for
Yudhusthra. When offered a second boon, she chooses freedom for the other
four Pandavas. A thurd boon she rejects

After this surpnsmg turn ot events Karna was the frst to grasp what had
happened: Draupadi had through her persistence liberated her five husbands
and saved them from slavery He 1s statmg this less to praise Draupadi than to
huml1ate the Pandavas who should rather have saved Draupadi. Hrs speech 1s
full of irony:

Of all the women of mankmnd, famous tor the1r
beauty, of whom we have heard, no one have we
heard to have accomplished such a deed' While the
Parthas and the Dhartarastras are ragmg beyond
measure, Krsna Draupadi has become the
salvation of the Pandavas' When they were smkmg,
boatless and drownmg, m the plumbless ocean,
the Panchali became the Pandavas' boat, to set
them ashore!"

Bhima gets much enraged on heanng this. Suddenly the thought strkes hs
mmd that Draupadi has been defiled and that therefore they cannot have any
offspnng from her, an idea which Arjuna rejects But Bhima bulds up more and
more fury, threatenmg to kill all the enemies there and then. He reaches the
peak of hus mnner crsus. Endlessly he had to suppress all hs natural mstncts for
the sake of a mere theoreucal cons1derat1on, now he cannot stand it any more.
The poet grves a vvd descrptuon of the steaming Bhima:

"When Bhimasena had spoken, surrounded by his
younger brothers hke a hon amidst deer, he kept
glancmg at his club. While the Partha of
unsullied deed sought to appease and cool him
oft, the powerful strong-armed Bhima began to
sweat with his mner heat From the ears and the
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other onfices of the ragmg man fire issued
forth, smoking and sparkling. His face became
fierce to behold, with its folds of kmtted
brows, as the face of Yama himself when the end
of the Eon has come. Yudhusthra restramed the
strong-armed Bhima with hus arm, O Bharata
"Don't'" he said. "Stay quuet!" And when he had
restramed the strong-armed man, whose eyes were
bloodshot with rage, Yudhisthira went up to his
father Dhrtarastra and folded his hands."

Yudhisthra then asks the king for advice as to what they should do, and the
kmg gives him leave askmg him to rule h15, kmgdom m peace. The whole cycle is
completed now. It was Dhrtarastra who had mnvrted dharmar@ya, and now he
allowed him to go home as a free man, not however without g1vmg him a short
lecture on the virtue of forgiveness. The unfortunate Yudhsthura who Is the very
Incarnaton of this vrtue receives now his last httle bit of torture and provocation
when the less morally perfected king tells him wisely:

The best among men do not remember hosnlities;
they see v1rtue5,, not the faults, and they do not
stoop to enmity. It 1s the lowliest that hurl
Insults mn a quarrel, Yudhusthura; the muddling
ones return the msults, but the best and the
steady ones never babble about hostile insults,
spoken or unspoken.

After this unnecessary lecture Dhrtarastra also gives a reason for the game
of duce which 1s no more convmncmng than helpful m consoling Yudhusthira;

It was from affection that I allowed this dicing
game, as I wished to see my fnends and fmd
out the strengths and weaknesses of my sons.

We have presented a detailed analysis of one of the most dramatic chapters
of the Mahabharata. The mam purpose was all the while to draw attention to the
legal, psychological and philosophical problems that arise as the action takes its
course. We have as the three mam actors Yudhusthira who sticks to his Law
without carmg for any consequences. Draupad, a woman who revolts agamst
this very attitude; and Bhima who is getting a strong pull from either side,
without knowmg qmte to which pressure to yield. to surrender to the family law
or spontaneously come to Draupadi's defense. The s1de roles are played by
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Vidura who tries to intervene on behalf of the Pa1_1davas without hurting
Yudhisthira too much; Vikarna who speaks out clearly mn favour of Draupadi
and Arjuna who is restrammg Bhima even while at the end also doubting
Yudhisthira. On the other side there is Karna who 1s prompting Duh$asana to
proceed with hus evil acts, whle Bhisma does not commit humself, even though
he praises Draupadi's attitude at the end. Duryodhana hardly appears any more
in this scene. Dhrtarastra 1s at the end sufficiently moved by Draupadi's suffering
to put an end to the whole mghtmare, but this is not of any consequence since he
yields to the pressure of Duryodhana to have another game played which
Yudhisthira loses of course whereupon the Pandavas go mnto exile.

In the following section we will probe more closely the philosophical aspects
of the event.

(To be continued)
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A TREASURY OF ANCIENT TAMIL LEGENDS
41. A LOVE STORY

KING Kulothungan Chozhan had bamshed poet Kamban from the realm because
of a misunderstandmg. Often he chided himself for having done so. He felt
lonely, for no man was there in his kmgdom whom he could treat as his equal,
hence he craved for Kamban's company. He sent his men to the Pandya
kingdom, where Kamban had taken refuge.

Kamban Jumped at the offer.
Back mn the Chozha Empire, he found the king more fnendly than before. Is

it not true that absence makes hearts grow fonder?
Kamban gleefully thought that peace and joy had returned to his life. But

neither peace, war, JOY nor sorrow lasts forever. This time sorrow came to
Kamban in the guise of hus son Ambgapathy.

Ambigapathy was in love-in love with Amaravathy, the king's daughter.
Kamban was certam that King Kulothungan in spite of his love and affection

for the poet would never consent to marry off his daughter to the poet's son.
The day Kamban came to know of the affair, he pulled his son by his shirt

and slapped him across the face, "Who do you thmk you are?" he yelled at his
son, "Do not forget that you are after all a poet laureate's son. And the king's
daughter will be beyond your reach. You are inviting trouble. You will bnng
doom on yourself and our family. Forget the pnncess as though she had
appeared only m your dream."

Ambgapathy listened to his father with rapt attention. He felt that some
thing was weighing heavly upon hus tongue, and he couldn't speak to hus father.
Call it respect or shame or what you will.

"Speak, scoundrel, speak," roared Kamban.
Passion untied Ambgapathy's tongue. In a stern voice he said: "Amara

vathy loves me. I'll never Jilt her. Without her I would expenence only a death in
life."

"If you continue to meet Amaravathy your life will be at the mercy of the
king. He would go mad and mercilessly butcher you once his ego is insulted,"
warned Kamban.

Suspicion rose m the heart of Kamban when King Kulothungan invited him
and his son to dinner. "This must be a trap, my son. Be on the alert. Do not give
the king the least opportumty to trap you," Kamban warned his son on his way
to the banquet hall.

The kmg welcomed the father and the son, sat with them at the dinner table
and motioned hus daughter to serve food for all the three.

Amaravathy obeyed. They began to eat. While Ambgapathy's tongue
feasted on the sumptuous dshes, hus eyes were feasting on the voluptuous
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physique of the prmcess. The kmg who was all eyes and all ears didn't fail to
notice his daughter oglmg at the poet's son He waited for the nght opportunity
to trap the lovers. And when Amaravathy stood close by Ambgapathy to serve
hum more food, the lad, unable to keep hus hand to hmmself, mischievously
tugged at the hem of her sari.

Kmg Kulothungan stood up, hurled abm,ive words at the young man and
said: "At last I have caught you You are m love with my daughter, eh? I'll
punush your impertinence with death."

Calling mn hus guards, the kmng ordered them to keep Ambgapathy 1n
custody.

The guards obeyed.
Kamban pleaded for his son's hfe but to no avail. The kmg left the banquet

hall canng a straw for Kamban's presence.
By dawn Kamban rushed to the palace and waited outside the royal bed

chamber. And when the kmg came out, he saw the sorrow-laden face of
Kamban, p1tied hum and satd: "I've changed my mind. shall grve your son the
last chance. Let us as usual meet m the court today."

Kamban became more 1mpatent than ever
In the court the king ordered his guards to brmng mn Ambrgapathy. He then

sent word for his daughter.
The lovers entered the court trom different d1rections The kmg ordered a

couple of chairs to be pulled to the centre of the court He motioned the lovers to
sit m them facing each other

Whie the courtiers and the lords were trymg to make guesses, the kmg said,
"I'll set free Ambgapathy on condition that he smgs one hundred songs all the
time lookmg at my daughter, but makmg no reference to sensual pleasures .. If
he fails to do so his head will be severed from his neck."

Shocked stood the onlookers. Kamban was qmte confident of his son's
talents as a poet. But no poet could resist the temptat10n of singmg the physical
charms of a woman, especially when an enthrallmg beauty 1s seated in front.
Hence he prayed to Saraswath, Goddess of Knowledge, to guude hum properly.

Ambigapathy began to smg Amravathy counted the songs by pulling out a
jasmme flower from her braid and throwmg 11 on the ground

Like everybody else mn the court the kmg too enJoyed the songs, as they
rushed forth like a torrent from the mouth of Ambgapathy

Ninety-nine,"' Amaravathy said, as she pulled out a flower from her braid
and threw it on the ground. "Just one more," she said and smiled enticmgly.

Ambigapathy simply melted when Amaravathy smuled that smule at hmm. He
forgot all about the competit10n and his hfe at stake. He smiled back at her and
sang the last song descnbmg his lady love as the most nearly perfect work of art.

Kamban became nervous The courtiers and the lords looked helplessly at
one another. Amaravathy was 1n tears. And the kmg said: "You have failed in
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my test. You have proved that you can never take your mmd away from my
daughter. You shall die."

Amaravathy swooned.
Kamban and others helplessly watched Ambgapahy go with the guards to

the place of execut1on.
Before news reached the palace that Amb1gapathy was dead, Amaravathy

had already breathed her last

42. WHERE IS MY ANKLET?

Bereaved of hs son Amb1gapathy, Kamban decided to leave the Chozha Empire
once for all. Accompamed by his wife he moved to Cheranadu (now Kerala).
Without revealing hs 1dentity he joined as a mm1on to King Cheran.

Kmg Cheran took no notice of the newly appointed mimon till one day he
found hum a highly talented man.

It was King Cheran's custom to listen to discourses delivered by his court
poets and scholars. On one moonlit mght the king flanked by his courtiers and
lords sat on the terrace of his palace and listened to a scholarly lecture on
Kamban's epic Ramayanam. The king's minions stood mn several parts of the
terrace

The scholar lecturmg on Prmce Rama winning Sita for his wife was quotmg
stanza after stanza from Ramayanam to substantiate his pomts of view. And
once while quoting a stanza he fumbled for the nght word, Kamban came to his
rescue.

Kamban, the mm1on, attracted the attention of the gathenng. But the
scholar felt a bit ashamed of himself for getting help from a mimon. A few
minutes later when the scholar m1smterpreted a hne from a stanza, Kamban
flared up and said. "No, Sir, Kamban didn't mean it that way. Your interpre
tation would brmg discredit to Kamban's genus."

The scholar stood flabbergasted. An expression of awe animated the faces
of the courtiers and the lords. Kmg Cheran beckoned the mmion and asked:
"You seem to be well-versed mn Ramayanam Would you lke to deliver a lecture
on the subject chosen by this scholar?"

If you permit me, your Majesty! Ill be glad to do rt," replied the m1non.
"Go ahead," the king said to Kamban and motioned the pseudo-scholar

with a wave of his hand to vacate his place for the minion.
Kamban began his lecture. Engrossed m the presentation the gathering

forgot all' about food and sleep By the time the lecture was over, a cock crew
and mdicated that it was dawn

"Great' .. Really great!" commented the kmg "How come you are well
versed mn thus great ep1c?'

Kamban smiled in all hunuhty.
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"Answer me. What were you before you joined my service??'
"I was a mimon to Kamban, the poet," said Kamban. "I was by his side

when he wrote his epic. He wrote 700 verses every night. I've seen Goddess
Saraswathi herself holding the light for the poet."

"A minion to Kamban need not necessarly be a minion to a king. You are a
blessed soul. I appoint you scholar-m-chief And your duty is to deliver lectures
on Ramayanam and enlighten me and my people."

Kamban's discourses attracted huge gathenngs The love and the respect
the king and hus subjects showered upon Kamban made the other scholars and
poets mn the court turn green-eyed monsters.

The monsters jomed hands. "First of all, we must make the kmg look down
on the upstart. And that will pave way for our next step--to drive him out of the
kingdom if not out of the world." They hit on a plan.

According to the plan they bnbed the king's barber wth a huge amount
which he could not have dreamt of mn hus lfe, and told him what to do.

The barber allowed a couple of days to pass by. On the third day he entered
the king's court, rushed towards Kamban m all glee, hugged him tight and with
crocodile tears rolling down his cheeks asked· "Where were you so long, my dear
brother? It is ages since we met. You left our home when we were children ...
Why do you blink? Don't you remember me?"

Kamban, suspectmg the barber's motives, embraced him in turn and
pretended to weep.

Kmng Cheran watched the scene mn blank dismay.
"Your Majesty!" said the barber. "This courtier and I are uterme brothers.

He ran away from home several years ago. And today I got back my brother."
"Huh!. .. A barber as our chief, eh?" smffed the scholars and the poets in

unison.
Dumbstruck sat the kmg.
Back home, Kamban rummated on the problem. "A thorn must be

removed by another thorn," he said and prayed to Goddess Saraswathi for help.
She came to hus rescue.

One evening when the kmg was relaxmg with his queen in the garden,
Kamban entered, offered a casket made of sandalwood to the king and said:
"Your Majesty! This 1s one share of my family property. The other share is with
my brother, your barber. Only yesterday my brother gave me my share. I don't
think that any woman on this earth except your queen deserves to wear what 1s in
1t. And so I've brought it here."

The kmg opened the casket. The queen too peered over her husband's
shoulder. Her eyes began to twinkle at the sight of an exquisitely carved anklet in
the casket. "Heavenly!" she said takmg the anklet mto her hands.

"Thank you for the present. But my wife has two legs. Don't you see?"
joked the king.
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"Well! The other anklet 1s with my brother. I am sure he will not hesitate to
give it to you, if you ask."

On the morning of the next day, the queen despatched one of the ministers
with a few guards to get the other anklet by hook or by crook from the barber.

When the barber pleaded ignorance, the guards under the command of the
minister whipped him to bring the truth out of him.

The excruciating pain drove the barber to the court and to the dismay of
every plotter he confessed: "Your Majesty! I am not in any way related to your
one-time minion and now your scholar-in-chief. I acted on the advice of your
jealous scholars and poets who have bribed me heavily. And I know nothing
about anklets."

Kamban giggled as the plotters bent down their heads in shame and shivered
in their sandals.

"But where did you get this lone anklet? Where is the other one?" asked the
king.

Kamban moved his lips. But before he could utter a word, the sound of
footsteps accompanied by the music of rolling pearls ins1de the 'other' anklet
stunned everyone.

"Here comes Goddess Saraswathy," said Kamban with all reverence.
Though none but Kamban was able to see Her, everyone heard the

heavenly voice of the Goddess of Knowledge: "Where is my anklet, my dear
son Kamban?"

"Kamban... Kamban... Here 1s Kamban... Kamban is wth us," several
voices were heard uttering the name of the poet with great respect.

"Here it is, Mother, in the hands of the king," said Kamban pointing at the
king.

The anklet disappeared from the king's hand. Everyone could hear the
symphony the twin anklets made as the Goddess moved out of the court.

(More legends on the way)
P. RAIA
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TO PANINIS TIME FROM PANINIS PLACE
HIS GEOGRAPHICAL POINTER AT HIS HISTORICAL PERIOD

(Continuedfrom the ssue of September 1994)

3

THE one serious obstacle that might be set m the way of all claim for Cyrus as
master of Gandhara, Pamm's provmce, is, as R C. MaJumdar1 says, "the
Buddhist account of the kmgdom of Gandhara, whuch compnsed both Peshawar
valley and the Western Punjab'. Majumdar's argument is: "Spec1al importance
attaches ... to the information that Pukkusat, Kmng of Gandhara, sent an
embassy and a letter to Kmg B1mb1sara of Magadha and also defeated Pradyota,
King of Avant. As Pradyota was the contemporary of both B1mbusara and his
son Ajatasatru he did not probably come to the throne before 540 or 530 B.C.,
and Pukkusati may also be regarded as ruling mn Gandhara about that time. He
would thus be a contemporary of Cyrus who established his power and authonty
in 549 B.C. and died twenty years later 1 529 B.C. On general grounds,
therefore, we can hardly credit Cyrus with the conquest of the trans-Indus
borderlands m the region round Peshawar, until some positive evidence 1s
forthcommg."

Contrary to Majumdar's idea, there defm1tely is-as we have shown--evi
dence of this kmd Apart from it, too, we can neutralise if not nullify
Majumdar's contention What 1s the basis of his chronology? All modern
hstor1ans date Buddha's death to the 8th year of Ajatasatru's reign, and most of
them identfy thus year as 483 B.C. So Ajatasatru ascended the throne in 491
B.C. and Pradyota who was the contemporary of both Ajarasatru and his father
B1mbisara would be ruling Avanti around this date and his reign would
commence fairly earlier. Pukkusat of Gandhara would, therefore, be able to
deal with both Bimbisara and Pradyota mn the quarter century before 491 B.C.
We get the epoch of Danus I, when Gandhara was indisputably mn Persian
possession. Even mn the quarter century after 491 B.C., leadmg us to the end of
the reign of Xerxes 1n 465 B.C., Pukkusati could never have ruled ma Persia
free Gandhara. We must surely discount the Buddhist story.

The alternative date of Buddha's death. still entertaiend by some hustonans,
is 543 B.C. Then Ajatsatru becomes king 1n 551 B.C. and Pradyota still earher.
So Pukkusat would be sovereign of Gandhara before and after this year. As
Cyrus's conquest of Gandhara falls m the penod 546-540 B.C we can have
Pukkusati sendmg an embassy and a letter to Kmg Bimb1sara of Magadha and
defeating Pradyota, kmg of Avant, all before Cyrus's achievement.

Even if Majumdar's chronology-540 or 530 B.C-Is accepted, it 1s
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possible to accommodate both PukkusatI and Cyrus. Pukkusati could lose the
trans-Indus borderlands in the region round Peshawar to Cyrus and yet remain a
powerful king of Gandhara by possessing the Western Punjab, with the capital at
Taxila. And, in Ma1umdar's chronology, he who 1s already associated with
embassy-and-letter-sending eastward to B1mb1sara would be just cut out to play
the role of Xenophon's Indian king who sent an embassy westward to Cyrus with
a sum of money.

So, on all counts, we should be Justified to push Panini upwards of 546-540
B.C. Here is the 1rreduc1ble lower hm1t we can pose by makmg his "Gandhari"
and "Gandhara" as an independent kmgdom our pont de depart.

What, then, about that famous term of Panni's, which has compelled so
many scholars to date him after the Behistun Inscription: "YavananI"? Is 1t
possible to suppose that 1t might not have connoted "Greek scnpt"?

A most senous ground for doubt of this connotation 1s forthcoming from
Panini himself. Let us hsten to what Barua3 conveys:

"The Ganapatha on Panmi's rule, II.1.72Mayravyamsakad, speaks of
persons who were shaven-headed like the Kambojas and Yavanas (Kamboya
mur:u;l.al;, Yavana-mw;dah). This was evidently based upon a legend like the one
in the Harivamsa (XIII.763-64, 775-83) purporting to say that Kmg Sagara who
was bent upon anmhilating the Sakas, Yavanas, Kambojas, Paradas and
Pahlavas relented and so he released the first after havmg half of their head
shaved, the second and thrd after havmg the whole of their head shaved, the
fourth after compelling them to keep their ha1r dishevelled, and the fifth after
compellmg them to keep the1r beards 4 The tradition gained ground in later
Indian literature that these were the distinctive habits of these five peoples. "5

The greatest commentators, hke Vamanajayad1tya of the Kaska and
Bhattojdikshta of the Siddhanta-kaumud, have accepted the Ganapatha's
phrase as authentic PaQinian matenal. But can we ever conceive complete
shaven-headedness as charactensing the Greeks m Panmni's eyes? "Yavana"
must have meant to him something else than "Greek". Side by side with the
Ganapatha's phrase, the Ast@dhy@yi's Yavan@ni cannot s1gnfy anything Greek

Nerther is 1t odd that Panmni should yield a non-Greek view of "Yavana"
(and "Yona"). The Pali Ma)yhma Nk@ya (II.149), which 1s admittedly pre
Mauryan, presents to us Buddha tellmg Assalayana of "the Yona, Kamboja and
other border countnes". Buddha, at the earliest, 1s dated to 563-483 B.C. Can
any histonan pomt to an orgamsed Greek state on the borders of India in that
penod? Individual Greeks might be about m the second half of 1t, perhaps small
groups of them might also be there, scattered m var1ous places; but a whole
country, a 1anapada, of them, orgamsed-as the MajJhima Nikiiya goes on to
say--on a twofold basis of "masters" and "servants" instead of on a system of
four castes as m India, such an established, developed and regulated state is out
of the question. The Pali Chullamdessa,6 one of the oldest Buddhist commen-
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taries, numbers Yona no less than Kamboja as havmg been a country of the
Indian sub-contment shortly before Buddha's birth. So, at the latest, we are
driven upwards of 563 B.C., a time when Cyrus had not even brought his
Persians into their first contact with the Lydians and no Greeks could have been
known in his country: the "Greek script" would be non-existent for the Persians
and still more for a Gandharan lke Panim1.

Non-Buddhist Hindu literature-the Manusamhta (X.43-44) and the Maha
bharata (XIII.33.21)go even further in depicting the Yavanas as non-Greek.
They show them as degraded Kshatnyas, an Indian tnbe which-like the
Kambojas and otherslost its Aryan status by not consulting Brahmanas. The
Mahabharata (1.79.42) gives them even a specific Indian ancestry: it designates
them as descendants of the very ancient Turvasu, the son of Yayati Nahusa.

A mention of "Yavana" still older than Panmnr's 1s mn the Gautama-Dharma
Satra (IV.17), perhaps the oldest wntmg of the Sutra type. Neither of the two
authonties-G. Buhler and P. V Kane-regards the mention as an mterpola
tion. 7 Gautama states that the offspring of a Kshatnya father and a Sudra mother
is called Yavana. Here a social rather than a tnbal significance is stressed. It is
analogous to the same authors's definition (1.917.2) of the offspring of a
Brahmana father and a Sudra mother as a Nishada. Nobody has questioned the
existence of the Nishadas as a tnbe merely because a new shade of meaning is
brought out by Gautama The tribe of N1shadas has been hsted as early as the
later Samhitas and Brahmanas.8 Evidently Gautama is supplying us with an
extension of the concept of Yavana for a special purpose: 1t complements rather
than contradicts the tribal existence of the Yavanas But in this social no less
than in the tnbal context the term, just as much as "N1shada", 1s far from the
least Greek colour.

We know that in times succeedmg those when "Yavana" or "Yona" did
mean "Greek" this term had a general implication of "foreigner" .9 Similarly in
times preceding them 1t indicated a non-Greek tribe of the Indian frontier or a
mixed class in Indian society.

Panmi's "shaven-headed Yavanas' 1s 1n the typical Indian tradition, reflect
ing one aspect out of several pointing away from Greece. It is no freak to be
goggled at. In the most natural fashon 1t supports our chronology and helps us to
reduce to absurdity the common readmg of "Greek" m hus Yavanani.

We cannot determme what scnpt, out of the several identified ones of
antiquity, Panmni intended: we should first need to know the upper limit of hus
date and the cultural character of the Yavanas. But 1t 1s quite on the cards that he
had no script mn mind. We may attend to Barua's words:" "In Panmni's time
Yavanani was the only feminme form of Yavana, while Katyayana, Patafi.Jah and
other later grammarians found rt necessary to recogmse Yavan'i as another form,
and to restrict the use of PaQ.mi's form to the writmg of the Greeks." Barna is, of
course, accepting the modem mterpretation of "Yavana" and so he bnngs in the
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Greeks. What he means 1s: "the wnting of the Yavanas." And the point he
makes suggests that Pa.mm might not have mtended "writmg" at all.

Pamm's rule merely shows the formation of certain feminine endings. As
Kane' observes, he mentions twelve words, to most of which the affrx ani is
added m the sense of "wife". Agrawala12 himself has cited several of these
words. Discussing "Rehg1on", he wntes· "Of the female deities the older
goddesses mentioned are Indrani, Varunani (IV.1.49) ... " Among the post-Vedic
dertres, "the most important... 1s goddess Parvati four of whose names are
mentioned, vz. (1) Bhavani, (2) Sarvani (3) Rudrani and (4) Mndan (IV.1.49).
This worship was a feature of the Sutra perod. The Vedas refer to their male
counterparts such as Bhava, Sarva, Rudra and Mrida."

The female deity-names Agrawala has listed are, in that very order, the first
six of Panmni's twelve words. The next six in their Pan1nan sequence are:
Him@ni, Aranyani, Yavani, Yavanani, Matulani, Acharyani. Leaving aside
Yavaniinffor the moment, we may quote Agrawala on the rest. "Panini... refers
to... glacrers as hmani (IV.1.49)..." Panmn shows knowledge of the moun
tamous regions called Himalaya, with its perpetual snow (him@ni, IV.1.49)...1
Panmni calls a large forest aranya (IV.1.49) and Katyayana aranyani (Bhashya,
11,220) ..." Panini refers to yav@ni (IV.49), a kind of crude and coarse barley
accordmg to Katyayana..." Yav@ni (a kind of mferior barley, IV .1.49) ..." Matu
lani (maternal uncle's wife, IV.1.49) ... 18 Women also occupied the exalted
position of teachers and were called iichiiryii IV.1.49, a counter-example of
@chary@ni)..."" Panini also speaks of iichiiryiilJ,f as the wife of an iichiirya
(IV.1.49).2°

Himani, Aranyani, Yavani pertain to objects. Yavanani, Matulani, char
yani stem from persons; but their bearing is not on personal names as with those
six female counterparts of particular gods, that open the list. The last two are
common and not proper nouns. The first 1s from a proper noun, the name of a
people or a country or the general des1gnat1on of an mdivdual belonging to
either, but here too no unique individual standing out from all others by a special
name is concerned: the individual belongs to a class and, if we keep that in view,
the word Yavana can be grouped with Matula (maternal uncle) and Acharya
(teacher). Since, like the other six words pertaimng to persons, Matulani and
.Achiiryiinf imply "wife" by the iinf-affix, why should not Yavanani which is
groupable with these two carry the same mmplication? Kane takes Panini's
Yavaniinf to mean the wife of a Yavana, unhke Katyana's term which means the
Yavana alphabet, as Kane puts it. From Kane's remarks it would seem highly
debatable whether in Pal)mt's time we can speak of a script of the Yavanas.

Agrawala21 argues: "Katyayana's varttka mentioning the lp of the Yavanas
(Yavaniil-lipyiim) is only an explanation of Panmi's use of the term Yavaniinf. It
1s unwarranted to assume that he is supplying some new mformation not known
to Panni. Such an assumption goes agamst the very style of Katyayana's other
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varttkas on this sutra, des1gned to explam and not supplement the words of
Panini's rule, as hm@ni, arany@ni, yavani "

But has not Agrawala himself wntten: "Panmi calls a large forest aranya ...
and Katyayana aranyiinf''? And does not Agrawala say of Pai;iim's yaviinf: "a
kmd of crude and coarse barley accordmg to Katyayana"? What certitude do we
have that Katyayana is not giving the meanmg which a word has come to possess
in his day? Further, there are a number of new words and forms offered by him.
He ment10ns Achiiryii as an alternative to Acharyani. He adds the examples:
Upadhyani, UpadhyayiAry@ni, Arya-kshatriyani, kshatry@-mudgalani.
Apropos of Panmnr's rule, Katy@yana brings sufficient infusion of hus own for us
to suspend Judgment mn the case of Yavanani. In general, too, he 1s known to be
no simple follower or expositor. Agrawala22 has himself summed up: "He
subjected Panini's work to a searchmg exammation, modifying and supple
mentmg the sutras where there was need for 1t in the process of time, mitiating
discussions on contentious grammatical theories, at times developed mas many
as fifty-mne viirttzkas (cf. sutra I.2.64), and in other cases 1ustifymg and
defending Panmn against his crtcs." On the whole, Katyayana cannot be
regarded as prohbrtmng Kane's position.

Perhaps we shall be told: "Yavan@ni has been proved to have done duty in
literature for a scnpt. Agrawala23 pomts out its occurrence under the form
Javaniiniyii m the hst of scripts mn the Samav@yanga sutra (Samav@ya XVIII) as
well as in the Pa,:,,navanii sutra. B G. Pun24 cites the Lahtavzstiira (p. 125) for a
reference to 1t as one of the 64 scnpts in which the Sakyan prince Gautama was
proficient. How can we doubt the script-sense m the Astiidhyiiyf?"

The answer is: "Pun25 also says: 'The Mahiivastu [Vol. I, p. 135] has ...
mentioned Yiivanf besides other scnpts .. .' If the form Yavani could lead to a
term meamng a scnpt, so might Yavaniinfwithout ceasmg to have meant the wife
of a Yavana in the first place. Katyayana's usageand, after him,
Patanjali'scannot definitively determine Panunr's sense."

All m all, the problem of fmdmg an identifiable alternative to "Greek" 1s
not obsessive. If necessary, 1t can be ignored.

In any case, Pamm's category for his native place-an mdependent king
domcan in no manner restramn us from fxmng for him the lower time-limit: 546
540 or, say, the mean year 543 B.C.

(To be continued)

K. D. SETHNA
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BOOKS IN THE BALANCE
Sri Aurobindo Circle: Special Fiftieth Number, Golden Jubilee, Sri Aurobindo
Society Annual 1994. Pub. by Sri Aurobindo Society, Pond1cherry; pp. viii +
171. Price Rs. 35.00.

Tm1s Is indeed a spec1al number. Its contents are a veritable feast of superb
delicacies and wmes of rare vmtages, after a few sips of which one remembers
these lines from a poem of Sri Aurobmdo's m this volume:

"Thought is the wine of the soul and the word is the beaker;
Life is a banquet-tablethe soul of the sage 1s the drinker.

What of the wme, 0 mortal?
I am drunk with the wme as I sit at Wisdom's portal."

A detailed review of this issue would involve extensive quotations from the
well-selected works, a temptation I am trying to avoid.

The main and the first big part of this annual consists of 50 pages from the
writings of Sri Aurobmndo and 17 pages from the Mother. They are arranged in a
non-hnear way, there is neither an ascending nor a descendmg order but a more
or less global or sphencal approach and this port10n, m bnef, is Sri Aurobindo's
and the Mother's philosophy, their way, and descnptlon of the path they have
opened for all of us m its essential. I dare suggest that apart from these pages a
Sadhak need not read anythmg else for quute some time. Rather it would be
more correct to say that for someone who has read a 'lot' from the writings of our
Masters and is practising Sadhana, he need not have any other readmg material
except these 67 pages together with some of the beautiful photographs from this
issue if he were to get stranded on a desert island.

For those who enJoy poetry the next 19 pages provide a selection of a high
quality from nine poets apart from Sri Aurobindo For sheer beauty Arjava's
poem "Unveering Lught" has no parallel, 1t 1s just "Exceedingly beautiful" in Sri
Aurobindo's words. Then we have a detailed correspondence on Savitr between
Amal Kiran (K. D. Sethna) and Sn Aurobindo.

Finally, there is the usual section of articles from stalwarts on various
aspects of Sri Aurobmdo and the Mother and their wntings 1 93 pages, all of
them interestmg. Kishor Gandhi writes on the always topical subject of limita
tions of the Guru-Shishya relationship in Sn Aurobmdo's yoga. K. R. Srinivasa
Iyengar gives us a ghmpse into the hfe-work of Sri Aurobmndo and the Mother
via a biographical sketch. Prema Nandakumar contmues her series on Sri
Aurobmdo's mterpretat1on of Indian Culture by takmg the topic of religion, the
true rel1gon and why 1t should be there at all. Then we have Huta attempting to
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condense 'The Infmite Wisdom' m four pages, followed by Jugal K. Mukherjee
who tells us what a Sadhak should do-the why and how of it. Dr. Dalal
continues to relate Sn Aurobmdo with the evolvmg views of Transpersonal
Psychology and finally we have an mteresting article by S. Mohanty on 'Spiri
tuahty and the Agenda of the Nmeties'.

For myself, the 'Kohinoor' m this collection is the small piece on page ii,
'The Mother, Her children and the New Creation" which 1s a very powerful and
an invaluable revelation that contains within it the descnption of all wants and
aspirations and achievements of humanity from eternity to etermty. It tells us
what thus yoga 1s and that too in Sn Aurobindo's own beautiful handwriting.

If I have persuaded you, the reader, to own this volume I would say to you,
paraphrasmg Arjava (p.65), 'let me be the Gratefulness that lifts this spring to
thee, 0 reader, one with the grey dawn's laugh that staves the dark from thee."

DINKAR PALANDE

INTEGRAL PSYCHOLOGY
THE PSYCHOLOGICAL SYSTEM OF SRI AUROBINDO

BY INDRA SEN
The Psychology of the whole man for the realisation of the whole

personality, with Diagrams and Pictures
Pp. 383. Price: Rs. 96/
Available at SABDA



Students' Section
THE NEW AGE ASSOCIATION

Special Seventy-fifth Seminar

23 November 1993

THE IMPERATIVE CHOICE

Speech by Jhumur Bhattacharya

IN thus fiftieth year of the foundmng of our Centre of Education, more and more a
certam passage from Savtri, the book I love above all others, rmgs m my mmd.
A marvellous passage from a most marvellous poem, 1t can shake even the most
somnolent person awake:

O Force-compelled, Fate-drven earth-born race,
0 petty adventurers m an mfmite world
And prisoners of a dwarf humamty,
How long wll you tread the circling tracks of mind
Around your httle self and petty thmgs?" 1

Yes, how long will we contmue to be so ternbly mterested m ourselves? How
long will we walk m the same ruts, repeat the same journeys? We mouth great
words but achieve httle; we embark on ventures that lead us to no new
discoveries. We are often so satisfied with the mediocre, and happy 1f we find
that we have made some slight improvements on the past.

And yet Mother expected so much more from us. She was completely
certam that some day we who have been brought up here, educated in this
Centre of Education would fulfil Sr Aurobmndo's 1deals and Hers. She said that
even if it took fifty or a hundred years the work would be done; about this She
had no doubts. Well, fifty years have indeed elapsed since the day She founded
our Centre of Education. Are we going to wait for a hundred to pass by before a
real leap m the nght direction 1s taken?

Every passing day makes it more evident that the choice is growing
imperative and the tmme to make 1t 1s Now.

And the beautiful thing 1s that She who is the Goal 1s also the Gu1de. We are
not bemg asked to grope forward on our way all by ourselves. We are not alone,
we are never alone. A Hand is always stretched out towards us, to help and save.
All we need to do is to hold on to 1t and never let 1t go. For She who is our

1 Savun (Cent Ed , Vol 29), p 370
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Mother has told us that we are only reqmred to remember that we are simply
Her little children and love Her unquest10nmgly with all our hearts. Just as
flowers offer themselves unhesitatingly to the sun and therefore blossom in the
light, so can we. For here, we are drenched mn Her light, even when we refuse to
see it.

When we realise thus, when we gve up the terrible obsess1on with our petty
separate selves, then we shall know that there 1s no freedom greater than that of
a complete self-forgettmg surrender.

We are Her children. Thus surrender, thus freedom and this joy could be
ours if we chose. The chmce is ours.
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